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Bs ;  citled, « An pong. Diſcourſ to a r 
« Work deſigned hereafter to be publiſhed con- 
ccerning the miraculous Powers which are 
f i /uppoſed to have ſubſifted in the Chriſtian 

0 SAD JA © Church from the earlieſt Ages through ſeve- 
Gb — „ Centuries ; tending to ſhew, that we have no ſuf= 

te fictent Reaſon to fellows upon the Authority of the Primitive 
& Fathers, that any ſuch Powers were continued to the Church 
* after the Days of "he Apoſtles.” 

As this Diſcourſe ſeemed: to have ſome Relation to the Con- 
troverſy i in which I am engaged with Mr. V. I ſet myſelf about 
the Conſideration of it ; and with that Impartiality and Atten- 
tion which become an Enquirer after Truth. I own it is na- 
tral to ſuſpect the Impartiality of a Perſon who reads a Diſ- 
courſe appearing favourable to the Hypotheſis which he oppoſes : : 
And perhaps the beſt Men may be deceived in the Opinion 
which they entertain of their own Impartiality at ſuch a Sea- 
fon, Yet when my Reader reflects upon what immediately ap- 
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peared to me, that if the Anonymous Author of the Latro- 
ductory Diſcourſe fully proves his Point,, my main Argument 
againſt Mr. V. is no wiſe affected; He may be inclined to en- 
tertain a more favourable Opinion of my Impartiality in the 
Examination of the above-mentioned Diſcourſe. 

For if it be fully proved, that no Miraculous Powers were 
continued to the Church after the Days of the Apoſtles; then 
it only follows, that I paid a greater Regard than I ought to 
have done, to the Authority of the Fathers And in Excuſe of 
this Error, I may be allowed to plead the Examples of the 
Generality of Proteſtant Divines; whoſe Abilities and Sincerity 
the Anonymous Writer will not, 1 hope, impeach. 

That my main Argument againſt Mr, W. is not weakened by 
this Hypotheſis of the Anonymous Author, is evident: Nay, on 
the contrary, it will appear that this Hypozbe/is. muſt be ground- 
ed on the Suppoſition that the Veneration of Heathens for Mi- 
racle, which I defend, is true. Tis allowed, that on a Proof 
of the Truth of this Hyporbeſis, I cannot urge the Tranſactions 
which relate to the Shower on the Armies of the Emperor Aurelius N 
and bis Enemies; the Appearance of the Crofs of Light to Con- 
ſtantine; and again at Jeruſalem in the Reign of Conſtantins ;. 
nor the Silence of Apollb's Oracle at Antioch, and the Burning bis: 
Temple; nor, in the laſt Place, the Interruption of the Rebuild-- 
ing Jeruſalem; in the Manner which I have done. I cannot 
urge them to the Readers as Proofs of the good Reception of 
Chriſtian Miracles among Heathens : Yet, ſince Mr. . has al- 
lowed: the laſt- mentioned Tranſaction to be a Miracle on the 
Authority of the Fathers; unleſs he can ſhew the Authority, 
on which the other Accounts are given, not to be equal to 
the Authority of this ſingle one, he cannot conſiſtently deny 
them, 

Howeyer, 
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However, ſhould he retra& his Aſſertion with regard to this 

Tranſaction, and pretend ſo to do on the Conviction which the 
Anonymous Author affords, that no miraculous Powers conti- 
nued in the Church, after the Times of the Apoſtles : — Then 
he muſt give up the Authority of Marcellinus as a Deſpiſer of 
Miracles, (an Authority which he ſeems much to value ;) be- 
cauſe * the Proof of his deſpifing Miracles, depends entirely on. 
the Reality of a miraculous Power in the Interruption of the 
Rebuilding Jeruſalem; and this Power cannot be proved, but 
on the Authority of the Fathers. And then the Diſpute be- 
tween Mr. W. and myſelf, about the Matter of Fact, viz. Me- 
ther Heathens did actually reject Chriſtian Miracles with Con- 
tempt, muſt be confined to the Times of the Apoſtles. And L 
am ready to join Iſſue on this Point: For the only Reaſon why: 
J added an Examination of the Reception which the five above- 
mentioned Miracles met with in the Heathen World, was, that 
I might not ſeem to diſtruſt the Evidence which would ariſe 
from the Writings of the Fathers with regard: to the Point in 


Diſpute ; when I found that there was the fame Appearance of 


good Reception of Miracles in the Heathen World during the 


Ages which followed that of the Apoſtles, as in the Age of the 


Apoſtles themſelves, 


As it often happens that the Arguments and Suppoſitions. of. 


the Enemies of Truth, afford Arguments for it :— So does it 
appear remarkably in the preſent Caſe : For if Mr. A. ſuppoſes, 
with the Anonymous Writer, that all the Accounts of Miracles 
in Ages after that of the Apoſtles, were Forgeries, he muſt re- 
tract his main Aſſertion, that Heathens deſpiſed Miracles in ge- 
neral, and the Chriſtian in particular. I ſhall give Inſtances: 


* See the Engairy, Sc. p. a 
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with regard to tro or three of the firſt of thoſe; which I have : 


examined i in the toregoing Work. 

Tertullian, in an Apology preſented to the Heads of the 
Heathen World, inſiſts upon a Record ſuppoſed to be made by 
an Heathen Emperor about twenty Years before in Favour of 
Chriſtians, on Account of a fignal Miracle in his Favour ob- 
tained by the Prayers of Chriſtians. Now on a Suppoſition that 
this was a Forgery of his own, we muſt ſuppoſe that he was 


firmly convinced of the Veneration which Heathens paid to 


Miracles. Or elſe he muſt ſuppoſe, that the Circumſtances of 
the Relation would have induced the Heathens whom he ad- 
dreſs d, immediately to explode the whole Account, and to re- 
pulſe its Author with Contempt. If they had deſpiſed Miracles 
on the ſettled Principles of Heatheniſm, they muſt have been 
perſuaded, that an Heathen, ſo much improved by Philoſophy 
as the Emperor Aurelius, would give no Regard to any Preten- 
ſions to Miracle by Chriſtians, how ſpecious ſoever. And as it 
a ppears that Tertullian muſt have been convinced of this Vene- 
ration of the Heathens for Miracle, if he forged this Account; 

ſo it appears likewiſe, that he could not be deceived. He was 
too well acquainted with the Principles of Heathens, himſelf 
having long been one, not to know whether they were inclined 
by ſettled Principles to diſregard Miracles. In the laſt Place, if 
this Account was a Forgery, it was certainly a Forgery of Ter- 
tullian s. For had the Account been given him by any one 
who had himſelf forged it, or received it from thoſe who did, 

Tertullian was too well acquainted with the Roman Laws, par- 
ticularly with ſuch as any wiſe related to the Religion which 
he had now profeſs' d, to be deceived in this Point. At leaſt, 

before he inſerted a Matter of ſo much Conſequence in his 


Apology, which was, a fair and  much-improved Copy of his 
| _—y 
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Aadareſs to the Gentiles; he would have enquired after the Re- 
cord, and finding no ſuch, muſt, to all Intents and Purpoſes, 
have made the Forgery his own. So that upon the Whole it 
appears, that if the Account of the Shower obtained for the 
Emperor Aurelius, by the Prayers of the Chriſtians, was a For- 
gery, it was a Forgery which Tertullian very well knew. And 
he cannot be ſuppoſed to propoſe it to the Heads of the Hea- 
then World in the Manner which he did, but on a Suppoſition 
that they were inclined to reverence Miracles, 


Again; When Euſebius wrote the Account of the Appear- 


ance of a Croſs of Light to Conſtantine, there was no inconfider- 
able Number of Heathens in the World, And it cannot be 
ſuppoſed that the Father was unacquainted with the Spirit of 


Raillery in this People, or fo inſenſible of its evil Effects, as 


not to avoid in any Forgery which he thought fit to make, all 
flagrant Circumſtances which might render the whole Account 
incredible to Heathens. Now it is evident, that the Circum- 
ſtance of all Conſtantine's Soldiers being much alarmed by the 
Appearance of the Croſs, muſt render the whole Account in- 
credible to Heathens, on a Suppoſition that they deſpiſed. Mira- 
cles: And not only incredible, but ridiculous alſo, For it ean« 
not be diſputed that great Numbers of Heathens were in Con- 


flantine's Army; and therefore the Suppoſal of their being 


much affected by the Appearance of Light in the Form of a 


Croſs, muſt have made the whole Account ridiculous te the: 
' Heathens, if they deſpiſed Miracles; and Euſebius cannot be 


ſuppoſed ſo ignorant of their Principles, as not to know that 
it would prove ſo. Had Heathens therefore deſpiſed Miracles, 


and Euſebius forged this Hiſtory, we muſt ſuppoſe that he 


would have repreſented the Croſs to have appeared to Conftar- 


tine, either when he was alone, or encompaſs'd with Perſons: 
| | who: 
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who were not Heathens ; or at leaſt would not have repreſented 
the whole Numbers of Heathens preſent, to have reverenced the 
Appearance, Beſides, if any of the Heathens in Conflantine's 
Army, when this Appearance was ſuppoſed to happen, vig. juſt 

before he took the Croſs for his Standard, were alive when 
Euſebius wrote this Account, as it is not improbable that there 
might ;—the Father with high Imprudence appealed to theſe 
Perſons as competent Witneſſes of the Truth of a Tranſaction 
which he knew to be a mere Forgery.— With high Impru- 
dence, I fay, did Euſeb:us appeal to theſe Perſons, if he was 
not convinced that the Veneration which Heathens in general 
bore to Miracles, would over-ballance any Declarations which 
theſe particular Perſons might ales, in Oppoſition to his 
Aſſertions *. tl 4 


* Tt muſt be confeſs'd that there is ſome Intricacy in this Argument: Yet 
the intelligent Reader will immediately perceive that this Intricacy ariſes from 
the Unreaſonableneſs of the Suppoſition which is here allowed merely for the 
Sake of ſeeing what Conſequences follow. It is highly unreaſonable to ſuppoſe 
that Euſebius would forge the Account of the Appearance of the Croſs. Yet 
if he did forge it, he cannot be ſuppoſed ſo ignorant or ſo inattentive in an 
Affair of this Conſequence as not to perceive, that ſome of thoſe Perſons 
whom he ſuppoſed Witneſſes of the Appearance, namely, the Heathen Soldiers 
in Conſtantines Army, might be alive when he publiſh'd this Account, and 
might declare that it was falſe. Now as he muſt be ſuppoſed. to ſee. this Ob- 
jection to the naming theſe Witneſſes, it cannot reaſonably be thought that 
he would have named them, had he not likewiſe perceived a Means of avoid- 
ing the Force of this Objection: Namely, that the Generality of 'H eathens had 
ſo great a Veneration for every Thing Miraculous, that they would believe 
this Account of Euſebius's, even though ſome of thoſe Perſons who could 
prove themſelves to have been in Conflantine's Army, and to have waited. upon 
him when he took the Enſign of the Croſs, ſhould declare that no ſuch Ap- 
pearance was ſeen by the Army: That is, the high Veneration of Heathens 
in general to Miracle would incline them rather to believe Euſebius in Favour 
of the Miracle, than their Brother Heathens againſt it. I have ;exprels'd-this 
Argument in different Words here from thoſe of the Text, that it may be 
more eaſily comprehended, In 
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In the laſt Place, no ſufficient Motive to engage Euſebius in 


the Forgery can be ſuppoſed, but the Hopes of converting 
great Numbers of Heathens to Chriſtianity. For the Ignominy 
of the Croſs was ſufficiently overcome by the Splendor with 
which Conftantine had encompaſs'd it; — and the Practice of 
adoring it, had not yet a Birth - So that it cannot be ſuppoſed 
that Euſebius forged the Account for either of theſe Ends. And 
if it was forged for the Converfion of Heathens, an high Re- 
gard for Miracles muſt be ſuppoſed ſettled in the Minds of 


them, or that Euſebius was unacquainted with their main Prin- 


ciples. But this latter Suppoſition is extremely improbable. 
Again, Tis evident from Cyril's Epiſtle to Conſtantius, that 
he would apply the Appearance of the Croſs of Light at Je- 
ruſalem, to confirm the Emperour in Chriſtianity, and that he 
had no Intention that the Epiſtle ſhould be kept a Secret. Now 
if the Heathens rejected Chriſtian Miracles on ſettled Principles, 
which made them reject with high Contempt Miracles in ge- 
neral, Conſtantius muſt be acquainted with this remarkable 
Point. And then Cyril's Account, that all the Heathens at Je- 
ruſalem joined with Chriſtians in adoring our Lord, becauſe of 
the Appearance of the Croſs, muſt render the whole Relation 
ſuſpected as an ill-concerted Forgery ; ſince it carried theſe 
flagrant Signs of Impoſture. Nor can we ſuppoſe that Cyril 
could be ignorant of this Principle of Heatheniſm. It appears 
then that on a Suppoſition of Qril's having forged the Account, 
he muſt have been convinced on good Grounds, of the Vene- 
ration of Heathens for Miracles ; or he would not have com- 
mitted the Forgery in this Manner. The intelligent Reader will 
apply this Method of Reaſoning to other Inſtances. 

However, though the Hypotbeſis of this anonymous Writer 


does no wiſe oppoſe my main Argument urged againſt Mr. V. 
| I 
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I, muſt confeſs that all his Arguments to eſtabliſh his Hypo- 
cheſis, appear intirely inconcluſive, and many of them quite 
deſtitute even of an Appearance of Probability. All his Illuſ- 
trations alſo appear perfectly impertinent to the Point to which 
they are applied ;— and many ſtrong Reaſons may be aſſigned 
hy Miracles muſt be ſuppoſed to have ſubſiſted among Chri- 
ſtians after the Times of the Apoſtles. The End alſo which 
is propoſed by this anonymous Writer cannot, in all Probabi- 
lity, be obtained; and the Principles on which this Hypotheſis 
is built, would ſupport an univerſal Scepticiſm in Matters rela- 
ted by Hiſtorians. 
The End publickly propoſed by this anonymous Hypothe/is- 
Builder, is to deſtroy one of the moſt powerful Arguments of 
the Roman Miſſionaries in Englund, vis. * © Their confident At- 
e teſtation of Miracles as ſubfi/ting ſtill in their Church; and 
« the clear Succeſſion of them, which they deduce through all 
« Hiſtory from the Apoſtolic Times down to our own,” _ 
As to the Confidence of the Romaniſis Aſſertions, that they 
have Miracles daily performed among them, it muſt be allowed 
very great; but as to the Clearneſs of the Deduction of this Series 
of Miracles from the Apoſtles' Times to our own, it muſt be 
maintain'd by every impartial Perſon to be none at all. In 
order clearly to deduce this Succeſſion, ſurely it is not ſufficient 
to ſhew that Miracles have been recorded in later as well as 
earlier Ages. It is neceſſary to ſhew that theſe Miracles in 
later Ages have been recorded with Circumſtances of equal 
Probability, as in the earlier. But to this clear Deduction the 
Romaniſis have not the leaſt Pretence. 

Whoever therefore is ſtrongly affected by the mere a Confidence 
of the Aſſertions of Papiſts on this Subject, muſt be a Perſon 
P. 4. 

who 
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who has imbibed ſo ſtrong Prejudices in favour of Miracles and 
the primitive Ages, that it cannot be ſuppoſed anywiſe proba- 
ble that he will pay any Attention to a Perſon who profeſſes 
to teach him, that no miraculous Powers ever ſubſiſted in the 
Church ſince the Apoſtles' Times. 

The effectual Methods to obviate this moſt powerful Argu- 
ment of the Romiſh Miſſionaries in England, and to deſtroy 
their Succeſs, are ſuch as here follow. 

Hirt, To ſhew the Proteſtants, who are likely to be deluded 
by theſe Romani/s, that the Accounts, which the Popiſh Wri- 
ters give of their moſt celebrated Miracles, are often the moſt 
ridiculous imaginable : Infomuch that it cannot be ſuppoſed, 


by any Perſon of common Senſe, that a God of all Perfection 


would interpoſe his Divine Power in ſuch ridiculous Tranſacti- 
ons, for ſuch nean Ends as are ſometimes ſuppoſed to be pur- 
ſued and obtained by theſe Miracles, 

Secondly, To ſhew them that ſome of theſe Miracles, which 

yet are related upon as good Authority as many of the reſt, 
are abſurd and contradictious. And therefore ſince they cannot 
be true, the others, which reſt upon the ſame Authority, may 
juſtly be ſuppoſed equally falſe. 

Thirdly, That the Circumſtances of 421 Performance, ſuch 
as Time, Place, and Perſons concerned, are exactly ſuch as ſuit 
Forgeries, but by no means ſuch as would be choſe for the 
Performance of Miracles, if the Perſons concerned were con- 
ſcious of a Divine Power attending them. 

Fourthly, That no Credit can be given to Popiſh Miracles 
on account of the Declarations upon Oath of the Perſons con- 
cerned ; becauſe it is well known that the Members of that 
Church are taught, that the proſecuting good Ends by evil 
Means, is not only pardonable but meritorious. And among the 
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beſt Works they reckon the —— the Intereſts and Ho- 
nour of Mother Church. 

Fifthly, That the Love of Gain, which appears to have ſwayed' 
the Leaders of the Rom/h Church for many Ages in all other 
Inſtances of their Conduct, may reaſonably be ſuppoſed to in- 
fluence them to forge Miracles, and may prevail with the Coun- 
try all around'to keep the Secret ; and the Terrors with which 
the Prieſts addreſs the Vulgar, may be ſuppoſed to keep others 
from a Diſcovery, who are not influenced by Hopes of Gain. 

Sixthly, To ſhew that many of their moſt celebrated 
Marts of Miracles have been found only Dens of Impoſture : 
Particularly, at the Reformation, as the anonymous Author 
himſelf obſerves. And to appeal to the Teſtimony of Engh/h 
Gentlemen of undoubted Credit, eſpecially of the Laity, who 
have travelled into Popiſh Countries, and ſeen many of thoſe 
Contrivances, which afford ſtrong Suſpicions that all their Mi- 
racles are Impoſture. 

Laſtiy, To inſiſt ſtrongly on this plain Truth; that altho 
the Church of Rome could prove in the moſt evident Manner 
a Power of Miracles, yet it would not thence follow that their 
Doctrines were approved by God; becauſe many of the Popiſh 
Doctrines moſt evidently and diredtly contradict Reaſon and the 
Senſes, and the plaineſt Dictates of the Word of God as well 
as unaſſiſted Reaſon ; and real Miracles may be the. Effects of 
Devils, when God pleaſes to remit that Reſtraint under which 
he generally confines them, 

Theſe Methods, properly purſued, muſt: be 50 more ef- 
fectual to guard the Generality of Proteſtants againſt the At- 
tacks of the Romiſh Miſſionaries, than. any laboricus and per- 
plexing Inquiries into the Characters, Deſigns, Tempers, Learn- 
ing, Judgment, Credulity, &c, of the primitive Fathers ;: as 
_ alſo 
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alſo into all the Circumſtances of the Miracles related by them, 


the Nature of the Miracles themſelves, the Ends for which 
they are ſuppoſed to be wrought, and the Doctrines with which 


they ſeem connected; as alſo in what Degree thoſe Doftrines 


were then inculcated ; whether as prudential, or neceſſary, And 
yet all theſe Inquiries muſt be purſued with the greateſt Ex- 
actneſs by thoſe who pretend to determine that at ſuch an 
Age Miracles ceaſed. | | 

In ſhort, if the Anonymous Writer's Hypothefis be true, it 
can be proved ſo to very few Perſons in compariſon of the Ge- 
nerality of Proteſtants in England: Becauſe it requires a moſt 
extenſive Knowledge of the Writings of the Fathers; a much 
greater, as we ſhall ſee, than the Anonymous Writer ſeems 
poſſeſs'd. of. And Perſons who are poſſeſs d of this extenſive 
Knowledge, and of Judgment how to apply it, (without which 
they cannot properly determine about the Foundation os the 
Hypothe/is,) muſt be ſuppoſed ſufficiently prepared by other Ar- 
guments to repulſe any Attack which: the Papiſis can make 
from the Province of Miracles. So that, upon the whole, this 
Hypothefis is not likely to oppoſe in any Meaſure the ſucceſsful 
Attempts of Miſſionaries in England. And it will appear in tha 
Sequel, that it may,. on rather in all Probability 24 have ſome 
fatal Conſequences; 

Our Anonymous Author has given us one Inſtance of tho 
Succeſs of the Nomaniſis in perver ing Engliſb Proteſtants: by 
the confident Atteſtation of: Miracles. An Engliſb Deſerter in 
Flanders turned Papiſt, becauſe a grave, civil Prieſt aſſured him, 
that the conſecrated Wafer in a Proteſtant's Pocket was con- 
verted into Fleſh; and he ſuppoſed “ that there was no Rea. 
« fon to imagine that a Perſon of ſo reverend a Character could 
« have any Deſign or Intereſt to deceive him in. the Atteſtation 
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ce of ſuch a Miracle.” Now it appears from the Account, that 
the Popi/h Prieſt did not attempt to prove to the poor deluded 
Soldier that there was a clear Deduction of Miracles in the 
Romiſh Church from the Times of the Apoſtles to theſe Days: 
He very well knew, that ſuch an Argument could not be made 
any wiſe affecting to the poor Deſerter, He only inſiſted upon 
the Power which the Romani/ts in theſe Days poſſeſs. And 
ſurely, if the Clergyman, who attended this poor deluded Crea- 
ture when he came to die, had any Judgment, he would pur- 
ſue much the ſame Method which the Popiſb Prieſt found 
ſucceſsful, and not that which the Anonymous Writer preſcribes. 

Had the Proteſtant Miniſter laid open the Arguments urged in 
that Introductory Diſcourſe, he would not probably have finiſhed 
before the Hour of the Criminal's Execution came. - But if he 
inſiſted only upon one Point, as the Popiſh Prieſt had done, the 
ſingle Miracle by which the poor Soldier was deceived, he 
might hope to convince him that the Miracle was not ſo well 
atteſted, as he at firſt apprehended : He might reaſonably hope 
to convince him, that the Popiſh Prieſt had great Intereſt in draw- 
ing him from his Religion, and at the fame Time from his Al- 
legiance to his earthly Prince. 

Before I enter upon the Examination of the Anonymous Wri- 
ter's Arguments, which are deſigned directly to prove, that Mi- 
racles ceaſed with the Apoſtles ; I would obſerve, that any Ob- 
jections which may be made ever fo juſtly, with regard to the 
Attempts of Proteſtant Writers, to ſettle the Time after the 
Age of the Apoſtles, when ' miraculous Powers ceas'd, can- 
not afford any good Proof, no nor any reaſonable Suſpicion 
that they ceas'd with the Apoſtles. For the diſputing about 
a Thing, or uſing bad Arguments to prove its Exiſtence, is no 
Sort of Proof that it never had an Exiſtence. 


— 


And 
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And I ſhall endeavour to maintain this Poſition, that, After 
the Times of the Apoſtles, when any conſiderable Number of Infi- 
dels, or even one diſtinguiſhed Infidel, was to be converted to 
Chriſtianity, or confounded in the Perſecution of it, or any other 
important Point with regard to Chriſtianity was to be eftabliſh- 
ed; God may reaſonably be ſuppoſed to have immediately interpo- 
fed a divine Power ; and if there be nothing abſurd or ridiculous 
in the Relation; if the Credit of the Relator be in general good; if 
it does not appear from bis profeſs'd Principles that he would de- 
ceive, and he declares that he had actual Knowledge of the Fact 
by his own Senſes, or the Information of thoſe who had, and who 
appear creditable, it is as unreaſonable to deny a Miracle on this 
Evidence, as it would be to deny a natural Event. 
It is apparently abſurd for a Man of the greateſt natural and 
improved Abilities, to pretend to determine, that at ſuch an Aera 


after the Times of the Apoſtles, miraculous Powers entirely and 


finally ceaſed in the Church, unleſs he have an immediate Re- 
velation from God : Becauſe ſuch a Determination goes upon 
this Ground, that after ſuch a Time no Event could deſerve 
the immediate Interpofition of the Deity. And he who af- 
ſumes ſuch a Knowledge, makes himſelf of the Council of God, 
All that a rational Man dares aſſert on this Subject muſt be, 
that after ſuch an Aera no Miracle, recorded in Hiſtory, ap- 
pears to be properly atteſted. And no Wonder, that fince the 
Circumſtances of Credibility, which are to be conſidered with 
regard to any Relation of a Miracle, are very many, and of 
different Kinds, good Men ſhould determine variouſly concern- 
ing the fame Relation. So that the different Aera's which Pro- 
teſtant Divines have fixed for the Ceaſing of Miracles, are ſo 
far from affording any Proof that Miracles ceaſed before any of 
theſe Aera's, that on a Suppoſition that Miracles continued beyond 
a | | any 
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any of them ; theſe different Aera's muſt have been fixed by 
different Men, who conſidered in different Lights, and with 
different Degrees of Attention, the Motives of Credibility which 
inforce the Belief of particular Miracles, 

It is, however, highly unreaſonable to confine the miracu- 
lous Powers to the Times before Conſtantine's Eſtabliſhing Chri- 
ſtianity, as Dr. Marſhal ſeems to do; as he is cited by our 
Anonymous Author, For the Reaſons which he afligns, why 
miraculous Powers ceaſed upon Con/tantine's Eſtabliſhment, 
proves, that they ſhould have ſubſiſted in the next Age. 
„ hen Chr ani (ſays he) had acquired the Support of hu- 
* man Powers, thoſe extraordinary Aſſiſtances were diſcontinued.” 
But if Chriſtianity had miraculons Powers becauſe it wanted 
them, when it had not yet acquired the Support of human 
Powers; it muſt be ſuppoſed to have regained the former, when 
it t the latter, that is, in Julian's Time. 

Dr. Tillotſon ſeems to have entertained a much juſter Notion 
of miraculous Powers: For (as he is repreſented alſo by the 
Anonymous Writer) he preſumes not to determine preciſely the 
Time when miraculous Powers ceaſed in the Church; but he 
ſuppoſes, that in genera] they continued as long as Paganiſm 
made any conſiderable Oppoſition to Chriſtianity, Speaking of 
the Gift of caſting out Devils, he ſays, © + 1 continued the 
« longeſt of any, and there was Reaſon that it ſhould continue as 
e long as the Devil reigned, and Pagan Idolatry was kept up. 
* But when the Powers of the World became Chriſtian, and Sa- 
te tan's Kingdom was EVERY WHERE deſtroyed, then this mira- 
te culous Gift alſo ceaſed, there being no farther Occaſion for 


« 74,” 


* Epiſt. Cyp. VII. Not. 6, Vol. 3. p. 488. 
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Much to the ſame Purpoſe does that learned and judicious In- 


quirer into primitive Chriſtianity Dr. Cave, expreſs himſelf on 


this Subject. * God (ſays he) never totally withdrew the 
« Power of working Miracles, from the Church, till the World 


cc was in a Manner wholly ſubdued to the Faith of Chriſt. And 


ce then be left it to be conducted by more human and regular 
« Ways, and to preſerve its Authority over the Minds of Men, 
« by thoſe ſtanding and innate Characters of Divinity, winch he 
e has impreſſed upon it.“ 

The Anonymous Author, however, having ſhewn that Mr. 
Dodwell. Mr. Mhiſton, Dr. Waterland, Dr. Chapman, and 
Dr. Berriman, extend the Subſiſtence of miraculous Powers in 
the Church to the Fourth and Fifth Centuries, reproaches them 
in the following Oratoric Strain : * + Theſe eminent Divines — 
e ſeem unwarily to have betrayed the Proteſtant Cauſe, by tranſ- 
« ferring the miraculous Powers of the Church, the pretended 
« TInfigns of Truth and Orthodoxy, into the Hands of its Enemies, 
« and yielding up this ſacred Depoſitum, like the old Ancilia 
* of Tagen Rome, 70 tbe Defence and Support of Popiſh 
N 

But however Oratoric this Reproach may be, it cannot much 


boaſt of Reaſon, till it appears, that the Miracles in the Fourth 


and Fifth Centuries, which theſe Reverend Doctors defend, 
were really no more ſupernatural than the old Anciha ; and that 
theſe are ectually given up to the Romaniſis, fo that they can 
rightly apply them to eſtabliſh their Corruptions. Till theſe 
two important Points are proved, our Anonymous Author 
ſhould have forbore the Severity of his Oratoric Reproaches : 


He ſhould not have triumphed before the Victory. However, 


he aſſigns in general the Grounds of this ſevere Reproach, 


* Life S. Stephen, C. XXX. +31 
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+ © I was (ſays he) in theſe very primitive Ages, and eſpe- 
« cally in the Third, Fourth and Fifth Centuries, in which the 
* chief Corruptions of Popery were introduced, or the Seeds of 
« them fo effetually ſown, that they could not fail of ng 
« the Fruits which we now ſec. 

I ſhall 1 conſider the Miracles as not particularly relating to 
theſe Corruptions of which the Anonymous Writer complains ; 
and examine what Probability there is that God might po 
form ſuch. 

Corruptions in Belief and Practice crept into the Church in 
the early Ages. Theſe could not be prevented, while Men are 
ſubje& to ſo many Prejudices and Ignorances, unleſs God ſhould 
abſolutely over-rule the Courſe of Nature by a perpetual Mi- 
racle, which our Anonymous Writer will not contend for; be- 
cauſe then he muſt ſuppoſe it neceflary in the Ages after the 
Apoſtles, when he ſuppoſes that there were mo Miracles, and 
conſequently none nece//Jary. Yet though theſe Corruptions were 
introduced into the Church, the main Truths of Chriſtianity 
were preſerved ; and theſe great Truths wanted the Confirma- 
tion of Miracles, on account of the great Numbers of Heathens 
who remained unconverted. And J hope to evince in the laſt 
Part of the Heathen Ræjection of Chriſtianity in the firſt Ages, 
conſidered; that the Prejudices, which Heathens originally en- 
tertained againſt the Doctrines of Chriſtianity, both practical and 
ſpeculative, were ſo violent and numerous, and ſo much in- 
creaſed by Accidents, ſuch as the Perſecution of Chriſtians, 
the Calumnies of their Enemies, Sc. that it muſt be a moral 
Inpoſſibility to convert any confiderable Number of Heathens 
without Miracles. Now when it appears that Chriſtianity could 
not be propogated after the Death of the Apoſtles, but by Mi- 


1 Ibid, 
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racles, the Queſtion is, Whether it was more agreeable to the 
Goodneſs of God to leave the Chriſtian Cauſe quite deſtitute of 
ſupernatural Aid, without which it could not ſubſiſt, on Ac- 
count of ſome Corruptions which could not be warded againſt 
but by a perpetual miraculous Power over-ruling the Minds of 
Men ; or to ſpread the Chriſtian Banner through the World, 
notwithſtanding ſome flight Stains which it had contracted, and 
which it was not agreeable to Divine Wiſdom miraculouſly to 
waſh away. And it ſeems manifeſt, that it was better for 
Mankind that Chriſtianity ſhould be propagated with thoſe 
Corruptions, than that it ſhould be left unſupported under the 
Malice and Violence of its Enemies. For ſurely it will be al- 
lowed by the Anonymous Writer himſelf, that St. Chryſo/tom, 
St. Jerom, and St. Aujtin, though they held ſome Errors both 
in Doctrine and Practice, were much better Men than if they 
had continued Heathens. And much more true is the Obſer- 
vation with regard to the preceding Ages, when the Errors were 
not ſo conſiderable. 
To rational Men the Chriſtian Miracles, which had no par- 
' ticular Relation to thoſe Corruptions, could afford no Confir- 
mations of them. And though many injudicious Perſons might 
ſuppoſe, that thoſe Miracles, which in Reality only confirmed 
the eſſential Truths of Chriſtianity, confirmed even the Corrup- 
tions; yet it was indiſputably better that they ſhould receive 
Chriſtianity, together with the Corruptions which were intro- 
duced in the Fourth and Fifth Ages, than not receive it at all : 
Which would probably have been the Caſe of many, had no 
Miracles been wrought in thoſe Ages. 
In ſhort, it appears evidently to me, that God acted with re- 

gard to the Church, as the prudent Husbandman is repreſented 

in the Goſpel to do with reſpect to the Tares and the Wheat. He 
C 2 permitted 
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permitted Corruptions to be propagated together with the great 
Truths of Chriſtianity, leſt he ſhould deſtroy them together. 
As to the particular Miracles relating to the Corruptions in- 
troduced into the Church, they deſerve a diſtinct Conſideration. 
Theſe, as repreſented by the Anonymous Author, are Miracles 
attributed to Monks, to the Religues of Martyrs, to the ſacred 
Oil, and Sign of the Croſs on the Body. 

And before I enter upon an exact Enquiry into each, I would 
obſerve, that the five Miracles, which I have inſiſted upon in 
the foregoing Work, have no Relation to theſe Corruptions. 

The Anonymous Writer has indeed proved, that St. Atha- 
naſius greatly contributed to ſettling Monaſteries ; and that St. 
Baſil, St. Ferom, and St.“ Chxryſoftom highly commend this Way 
of Life. But then it is manifeſt, that in thoſe Ages the Lives 
of Monks were as exemplary for Piety, as they afterwards be- 
came flagrant for the moſt monſtrous Vices and Impieties . 

Tis true, that St. Jerom, in the Lives of Paul and Hilarion, 
relates ſeveral Miracles of theſe Monks which are not probable ; 
yet he does by no Means relate them as Matters of his own 
Knowledge, Nor is the Suſpicion of Mr. Dazlle at all well- 
grounded, when he hints, that probably the good Father might 


* This Father, indeed, ſays of Monks in his Age, "ApyiXwv 80ty xe dic KEWT AL 
But if we read the Letters of many of them to him, we ſhall find, that many more 
extravagant Expreſſions are excuſed in Orators. 

+ S2zomen aſſures us, that Julian intended to build Monaſteries for both Sexes, in or- 
der to make Heatheniſm as amiable as Chriſtianity, TToauCuv --- Toy Xerrranowo Thy 
gvraow tiyiw ix Cie, &c. divers — Qporripng! os Te aroewv  YUurarrwy QrNogoPety i- 
XETWY 3) KETRYWYHOG Ecvv 3 WIWXAV I) TH GNNN TH Tee) T95 drojpives QrAgrOgwTig To "EXMAmnzo 
Oyun cipizar. L. V. c. 15. We fee that Monaſteries are here joined with Hoſpitals ; 
And if Monks gave ſuch Examples of Piety and Virtue, as to make the great Enemy 
of our Religion think, that the Inſtitution deſerved to be copied ; it cannot be thought 
unreaſonable in St. CHryſoſtom ard St. Auſtin, &c. to give this Inſtitution great Praiſe at 


a very {mall Diſtance of Time from Julian's Days. 


only 
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only write theſe Performances as Romances, in order to ſhew 
his Invention and his Eloquence. For 'tis plain, that this Suſ- 
picion reſts on no better Ground than the bare Poſſibility that 


any hiſtorical Account, of which we do not actually know the 
Truth, may proceed only from the Invention of the Relator. 


But though there is a bare Poſſibility of this, when the Caſe is 
eonſidered ab/trafedly from the Character of the Reciter; yet 
when that is conſidered in the preſent Caſe, it is a moral Im- 


poſſibility that St. Ferom, whoſe Piety is very evident, and who 
does not appear to have adopted the Principle of defending Truth 
by Falſhood, ſhould ſeriouſly apply his great Talents to write two 


extravagant Romances in Favour of Chriſtianity. I maintain 


that it is a moral Impoſſibility: For the Principle of defending 
Truth by Falſhood, is in itſelf fo evidently abſurd” and contra- 
dictious, that it muſt in Reaſoning be eſteemed a moral Impoſ- 
ſibility for a Perſon, who is allowed to be poſleſs'd of good Senſe 
in other Reſpects, to admit it. And therefore, ſince St. Ferom 


is allowed, even by his Enemies, to have been a Perſon of very 
great Abilities, and it does not at all appear from his Writings: 


that he adopted this abſurd Principle, we muſt conclude it a 
moral Impoſſibility for him to have acted ſeriouſly upon this 
Principle in writing the Lives of Paul and Hilarion. 

Beſides, I deſire the intelligent Reader to attend to this Con- 
ſideration; the very Extravagance which proves the Relations 
themſelves highly improbable, proves alſo the high Probability that 
St. Jerom did not forge them. For had he ſet about a Forgery, 
he was Maſter of ſo much Judgment as to have copied from 
the preceeding Accounts of Miracles ; and here he found nothing 


' which reſembled the Extravagance of thoſe Relations which he 
has given us. Let us ſuppoſe that he was ever ſo firmly re- 


_ to exalt the Honour of the Monaſtic Order, yet he 
would 
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would certainly have purſued this End by Methods moſt likely 
to ſucceed ; and theſe could not conſiſt with ſuffering his Inven- 
tion to dictate ſuch Extravagancies as were no where to be met 
with in the Records of the Church. The Truth then appears, 
that St. Jerom really received theſe extravagant Accounts from 
others; and he ſeems to have been oo credulous, yet his Cre- 
dulity may admit many Excuſes. 1/½, The Conviction which 
he had, that many of the Monks were Perſons of eminent 
Piety, ſuch as might deſerve to be the Favourites of the Al- 
mighty. 2dly, The Certainty that in the firſt Ages God con- 
ferred miraculous Gifts even on ordinary Chriſtians. 3dly, The 
apparent Decay of Piety in the World; which might make 
him think it highly probable that God would confer ſpecial 
Gifts on thoſe who ſeemed molt likely to reſtore Piety by their 
Example. 4zbly, The Veneration of the People for theſe Monks, 
and the frequent Atteſtations, probably, of their Miracles, which 
he met with, I may add, notwithſtanding any Thing which 
yet appears to the contrary, his own Knowledge that /me Monks 
wrought ſome Miracles. 

I will only add, with regard to theſe extravagant Stories re- 
lated by St. Jerom, that they ſeem the Produce of repeated 
Narration improved every Time by the Relator; and in the 
next Place, that the Circumſtance 1s ridiculous, which Mr. 
Daille adds as a Confirmation that St. Jerom might forge theſe 
Stories. He * obſerves that St. Jerom himſelf acknowledges 
that his Enemies ſuppoſed ſomething of this Kind. Now al- 
though it were moſt evident that St. Ferom's Enemies did ac- 
tually with one Voice declare, that he forged the Stories, no 
Argument could be hence formed to prove that he really did 
ſo. But in the next Place, it does not appear from St. Jerom's 
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Words, that his Enemies did I ſuppoſe him to have 
forged the Accounts. He only fays, * © That thoſe who had 
te detrafted from his Paul, would alfo detract from his Hilarion.” 
And ſurely thefe People might leflen or deny the Fame of the 
| Monks by ſuppoſing the Miracles, attributed to them, mere In- 
ventions, and yet not ſuppofe the good Father the Author of 
them: But he exprefly fays that theſe People calumniſed Paul 
mot on Account of his Miracles. In the laſt Place I would ob- 
ferve to the Reader, that a Perſon may relate as probable what 
he has received from the Accounts of others ; though he would 
not relate the ſame Things as probable in a Performance of 
mere Invention. For in the former Cafe the Thing is conſider- 
ed together with the Credit of the Relator ; and a good Man is 
inclined by Charity to judge favourably of the Perſon who gives 
the Relation. In the latter Caſe the Matter is conſidered ab- 
flraftedly from this Advantage. 

As to the Miracles fuppoſed by the Fathers to be performed 
at the Tombs and Reliques of Martyrs ; it very well deſerves 
Conſideration, that there is little or no Difference between the 
Clothes, &c. which a dead Man has left behind him, and thoſe. 
which are left by a living one. If the living Perſon is of great 
Reputation, there is nearly, if not intirely, the ſame Danger 
that his Clothes, Sc. which by Touch confer miraculous Cures, 
will be adored, as that the Clothes, Sc. of a dead Man will. 
And yet we are affured in Holy Writ, that even + Handker- 
chiefs brought from Paul, cured Diſeaſes immediately. And 
furely it is no Wonder if ſeveral Heathens actually worſhip'd 
him as a God on this Account, ſince the # Ly/tr:ans did fo on 
a leſs Occafion, 


* Olim detrahentes Paulo meo, nunc forts detrahent et Hilarioni ; 1 
Solitudinis calumniati, huic objicientes Fregquentiam. Vit, Hil, 
+ As C. xix. 12. + 44s C. xiv, 11. 
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It was full as reaſonable, and as little dangerous with regard 
to Idolatry, that the Du/7 of a dead Man ſhould perform Cures, 
as that they ſhould be effected by the Shadow of a living one; 
which was + Peter's Caſe. And it ſeems very probable that 
the Reflexion on theſe ſurpriſing Miracles made the later Fa- 
thers much more willing to believe that Miracles were really 
wrought by the Tombs and Reliques of Martyrs in their Ages. 
At leaſt f St. Chryſe/ftom ſpeaks of thoſe extraordinary Miracles 
in the Apoſtles Age in ſuch a Manner as makes it evident that 
they made great Impreſſion on his Mind. And *tis ſcarce poſ- 
fible that this ſtrong Impreſſion ſhould not incline him very 
much to believe the Miracles wrought by Reliques in his own 
Age. So that although it could be proved that no Miracles 
of this Sort were actually wrought in that Age, yet theſe Con- 
ſiderations may render it highly probable that the Fathers of 
that Age did not forge thoſe Accounts, but were only 700 cre- 
dulous. But ſeveral other Confideraiions will confirm this Opi- 
nion of the Integrity of the Fathers, if not the Reality of all 
the Miracles which they relate, with reſpect to Reliques. 

For in one of the moſt F antient and undiſputed Accounts 
which Church Hiſtory boaſts of, we are informed, that || when 
St, Polycarp was faſtened to the Stake, and the Faggots were 
kindled around him, the Flame encompaſs'd * in the 


+ A, C. v. v. 15. 

+ Ov i N pecyoy nu den, & © W dafur lego 1 ny, Nini Ecru EKIAE 
% Oavarte 9 Ford prrwy UTWUATWN TECKYEVOfhEVHS, 0 SHC N. Serm. I. in Pentecoſt. 

$ The Epiſtie of the Church of Smyrna, where Polycarp was Biſhop, to the Church of 
Philomilium, preſerved by Euſebius. E. H. L. iv. C. t. 
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Manner of a large Sail, ſo that no Part of his Body was burnt, and 


yet a moſt grateful Odour iſſued forth. Now this Fact cannot 
be diſputed, being related by Eye-Witneſſes of unblemiſh'd 


Characters. We are told that the Bones of the Martyr * 


were collected, in order that the Anniverſary of his Martyrdom 
might be obſerved with more Reverence in the Place where 
theſe were depoſited ; and ſurely People would be naturally in- 
clined to believe, that ſome Divine Power attended theſe Re- 
liques, ſince ſuch a miraculous Power had been exerted with 
regard to them even in the Act of Martyrdom. (If the holy 
Man was honoured with a miraculous Power, which preſerved 
his Body, while he was only fighting for the Crown of Martyr- 
dom; it was natural to ſuppoſe, that the miraculous preſerva- 
tive Power would not defert his Body, when he had received 
that Crown of Martyrdom.) So that any Argument drawn 


from the apparent Danger of encouraging Idolatry by conferring 


a miraculous Power on the Martyr' s Reliques, would prove 
againſt the Reality of this Miracle in the A& of Martyrdom, 
atteſted by the Church of Smyrna as Eye-witnefles, in an Ape 


no wiſe fabulous. So that to deny this Miracle, muſt be to 


ſhake the Foundation of our Belief of any Point of Hiftory 
whatever, in profane Authors at leaſt. As to the miraculous 
Silence of Apollo's Oracle at Antioch, or rather the miraculous 
Deſtruction of his Temple there; though St. Chryſoffom does 
ſeem too bold, when he attributes it to the Prayers of the Mar- 
tyr, and his Intereſt with God; yet the Authority of the Fact 
is not by, any IVi-ans leſſened. t. Chryſoftom does not fo much 
as hint, that ary Prayers were offered to the Martyr, in order 
to procure this niraculous Deſtruction of the Heathen' Temple; 
and the End vropoſed, viz. the . Julian and the 
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Heathen Worſhip was entirely worthy God. I may here juſtly 
obſerve, that if the Tranſactions of Paul's curing Diſeaſes by 
ſending Handkerchiefs, Aprons, &c. and Peter's doing the ſame 
by his Shadow, had not been recorded by St. Luke, but had 
been derived, as they eaſily might, without Corruption to 
Juſtin's Time, and by him inſerted in his Apology to the Hea- 
thens ; — ſuch Writers, as our preſent Anonymous one, would 
Have abuſed poor Juſtin as a Knave or a Fool, or both, on this 
ſingle Account, as much as the Fathers of the Fourth Century 
are abuſed for their Accounts of Miracles performed by the Re- 
liques of Martyrs. 

| Yet it is certain, that as important Reaſons may be aſſigned, 
why God ſhould permit ſome miraculous Power to be preſent 
at the Tombs, Sc. of Martyrs, as can be given why God ſhould 
exert a miraculous Power at the Approach of Handkerchiefs, &c. 
from Paul's Body to that of the Sick. 

The Sufferings of Chriſtians, eſpecially the Sufferings of thoſe 
who became Martyrs, were artfully formed into an Argument 
againſt the Divinity of their Religion by Heathens ; as is evi- 
dent from almoſt every Apology for our Faith. Beſides, the 
malicious Invention of the Heathen Perſecutors was ſo great, 
that many Perſons, though perfectly convinced of the Divinity 
of our holy Religion, were yet forced by exquiſite Tortures to 
* make Shipwreck of their Faith, as the great Apoſtle expreſſes 
Himſelf. The Heathens urged, that an all-powerful, all-wiſe, 
and all-good God would not permit his peculiar Favourites to 
ſuffer ſuch exquiſite Miſery. But when it appeared by the Mi- 
racles not only attending the very A& of Martyrdom, but even 
the Tombs and Reliques of the Martyrs, that an Almighty 
Power acknowledged thoſe Martyrs for his peculiar Servants ; ; 


'® 3 Tim. i. 19. 
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on one Hand the Argument of the Heathens againſt the Di- 
vinity of our holy Religion, was confuted ; and, on the other 


Hand, future Martyrs were greatly animated to run the ſame 


Courſe of Glory. 
'Tis true, that in Proceſs of Time the miraculous Power, 


which only attended the Martyrs' Reliques, was ſuppoſed inherent 
in them; and then by Degrees Men eaſily were perſuaded to 
pay Divine Honours to the Martyrs, and to adore the Reliques. 
Yet this ſame exceſſive and blameable Devotion, which greatly 
contributes to prove, that many Miracles, aſcribed in later Ages 
to Reliques, &c. were not true; contributes alſo to prove, that 
in the early Ages real Miracles were wrought at the Tombs, &c. 
of Martyrs : For it is perfectly inconceivable how Men could 
be perſuaded originally to fall down and adore mere Duſt and 


Aſhes, had they not been convinced that thoſe Reliques were 


found by Experience to be the Means or Sigus of miraculous 
Bleſſings. 

It is true that the Romaniſis adore Reliques, from which they 
receive no miraculous Bleflings.—But then the Caſe of theſe 
People is widely different from that of Chriſtians in primitive 
Times, Cuſtom, and the Principles of Education, are ſufficient 
to account for that blind Devotion which Romani/ts pay to their 
Reliques ; eſpecially if we add the many Contrivances of Prieſts, 
who are greatly intereſted to preſerve the Appearance and Be- 


lief of Miracle. And when real Miracles ceaſed at the Tombs 


of Martyrs, for wiſe Reaſons of Providence, it was not diffi- 
cult for artful Prieſts to continue ſome Appearance of Miracle, 
and impoſe upon Perſons who were convinced upon good 
Grounds, that Miracles had formerly really been wrought in 
theſe Places, 
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But it is inconceiveable what Motives could perſuade the 
Clergy to inculcate, or the Laity to practiſe, the Adoration of 
Martyrs originally, if they were not both Parties convinced of 
the Reality of Miracles wrought by theſe Reliques. For in the 
early Ages the Clergy had not learn'd the Art of religious Traf- 
fick: They could make no Advantage of inculcating the Doc- 
frine ; and therefore they muſt have been perſuaded, though 
rally, of the Reaſonableneſs of the Duty, as a Return of Gra- 
titude for the Bleſſings which they ſuppoſed themſelves to have 
received immediately from the Martyrs. For it appears plainly, 
that- the primitive Chriſtians did not eſteem themſelves bound 
in Duty to adore the Martyrs on Account of their tranſcendent 
Excellence, fince they had obtained the Crown of Martyrdom ; 
as ſome of the Philoſophers who denied a Providence, yet ſup- 
poſed themſelves bound to adore the Deity. For the Church 
of Smyrna, in the above- cited venerable Epiſtle declare, in Con- 
futation of the Jerw/þ Calumny, that they intended not to adore 
Polycarp; * © We adore Jeſus the Son of God; but we Iove the Mar- 
« tyrs deſervedly, en account of their boundleſs Affection to their 
% King and Maſter.” Since then it hence appears that the Ado- 
ration of Martyrs was not introduced into the Church together 
with the erecting Monuments to them, on account of their 
ſuperlative Excellence ; nay, fince it was declared by the Church 
of Smyrna, who baile a Monument over the Remains of St. 
Polycarp, that he did not deferve Adoration on Account of his 
Exaltation by Martyrdom ; *tis far moſt probable, that is was 


at laſt introduced as a Debt of Gratitude for miraculous Bleſ- 
ſings received. 
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St. Yerom was naturally of a warm Temper, as ſufficiently 


appears by his Addreſſes to Rigfinus. He was engaged in De- 
fence of ſome Points of Doctrine and Practice which he could 


not maintain. Is it at all wonderful that ſuch a Perſon in ſuch 
a Situation ſhould reproach his Adverſary as bitterly as he 
thought could be conſiſtent with Truth ? Now it cannot be 
proved that the Power of caſting out Devils did not remain in 


the Church even when St. Jerom maintain'd this Diſpute. For 


Arch-Biſhop Tillolſon very rationally ſuppoſes it to have conti- 
nued, as long as the Pagan Worſhip, the Power of the Devil 
continued to be anywiſe conſiderable. ' And by St. Auſtin's s wri- 
ting his juſtly-celebrated Work about the City of God, in order 
to obviate an Objection which Heathens made to our Holy 
Religion ; as alſo from Morcellinus's Epiſtle beſeeching him to 
give an accurate Anſwer to ſuch as maintained that  Apollonius 
wrought as great Miracles as our Lord ; and from many other 


Arguments it might be made evident, that the Oppoſition of 
Heatheniſm to Chriſtianity was ſtill conſiderable. But if! it be 
not allowed that the Power of caſting out Devils continued i a 
the Church at the Time when St. Jerom engaged with Vigi- 
lantius, yet it cannot at leaſt be made in anywiſe probable 


that St. Jerom did not believe it to continue, When he tells 


Vigilantius r that he is afraid of approaching the Monuments 


of the Martyrs, leſt the Devil which poſſeſſes him ſhould be 
tortured ;— What therefore is the Conſequence ? That St. Jerom 
being naturally warm, and engaged on the wrong Side of the 
Queſtion, exerciſes a little too much Credulity and Severity. 


+ Sentio, ſentio, infelicifime Mortalium, 3 doleas, quid timeas. Spiritus 


iſte immundus, qui hæc te cogit ſcribere, ſæpè hoc viliſſimo tortus eſt pul- 


vere, immo hodiẽque torquetur; et qui in te plagas dimmulat, in ceteris 


confitetur. Vol. II. Cont. Vig. Serm. II. 
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But I muſt not quit the Examination of St. Jerom's Conduct 
in this Affair, without obſerving what is extremely to the Pur- 
poſe, viz. That Vigilantius himſelf, who was the moſt violent 
Oppoſer of the Adoration of Martyrs, and therefore can leaſt 
of all be ſuppoſed prejudiced in Favour of the Miracles aſcribed 
to their Reliques, does not by any Means deny that Miracles 
were wrought where the Reliques are depoſited. On the con- 
trary, he plainly acknowledges the Reality of theſe Miracles ; 
and what is very remarkable, and much to the Purpoſe, bs 
ſuppoſes that theſe Miracles were of more Uſe to convert Infi- 
dels, than confirm Believers. So that he allows them to be ef- 
ficacious chieſy to that End, for which chiefly I ſuppoſe it rea- 
ſonable that they ſhould be wrought. St. Jerom was too ſa- 
gacious not to take this Advantage. + © Our Lord, (ſays he) 
e wrought Miracles for the Sake of n ; and yet it v, 
« be ſo far from being reaſonable on this Account to leſſen the 
& Dignity of thoſe Miracles, that they deſerve greater Admira- 
ce tion; fince they converted their hardeſi Hearts to the Foith,” 

It is allowed that St. Chryſoftom & does very warmly exhort 
his Flock to fall before the Reliques of the Martyrs ; and it is 
alſo allowed to be moſt highly improbable, that God would 


+ The whole Paſſage cannot be ungrateful to the Reader, Argumentatur 
contra ſigna atque virtutes, quæ in Baſilicis Martyrum fiunt ; et dicit eas 
incredulis prodeſſe, non credentibus ; quaſi nunc hoc queratur, quibus fiant, 
et non qui virtute fiant. Eſto; ſigna fint infidelium; qui quoniam Sermoni 
et doctrinæ credere noluerunt, ſignis adducantur ad fidem. Et Dominus 
incredulis Signa faciebat; et tamen non iccirco Domini ſuggillanda ſunt Signa, 
quia illi infideles erant; ſed majori admirationi erunt, quia tantæ fuere 
potentiæ, ut etiam mentes duriſſimas edomarent, et ad fidem cogerent. 
Ub. ſup. 

$ In the very Concluſion of his Panegyric on the Martyrs Proſdoce and 
Bernice, and Domniam their Mother, 


exert 
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exert a miraculous Power to confer Bleſſings as a Reward of 
falling before the Martyr's Reliques. 


But what Tendency has this Diſcovery to determine the Point 


n Diſpute ? Does St. Chry/o/fom affirm that Miracles were pro- 
cured by the Adoration of the Martyrs? No—He does not 
afſert any Thing of this Kind. And yet it is very evident that 
no Argument was ſo proper to prevail upon his Audience to 
adore the Martyrs, as that which inſiſts upon the Miracles 
performed by them. The Truth of the Matter ſeems this: 
St. Chryſoſtom was conſcious that the Practice of praying to the 


Martyrs, and falling before their Reliques was lately introduced 


into the Church ; and he knew not that any Miracles had 
actually been performed as a clear and immediate Conſequence 
of theſe Practices. And therefore though he thought the Prac- 
tices reaſonable, and knew that Miracles had been formerly 
wrought in theſe Monuments, yet he would not abſolutely 
aſſert that Miracles attended theſe Practices ; but attributes 
Power * in general to the Martyrs as 20 Guardians; and only 
ſays + in general that their Bones have, and Coffins may have, 

great Power. 

And whoever reflects upon what has been faid in Defence of 
the miraculous burning Apollb's Temple at Antioch, which St. 
Chryſoſtom had himſelf ſeen, and makes a very moderate Allow- 
ance for his Prejudices in Favour of theſe Novel Doctrines, 
may allow that the good Father might deliver this Concluſion 
of his Panegyric without any Deſign of impoſing on others, 
or without being grievouſly impoſed on, as to Matter of Fact, 
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himſelf, Nor is his other general Aſſertion, that + many 177 
racles wvere every Day performed by the Martyrs, any Proof that 
we ought not to credit his Account of particular Miracles on 
his own Knowledge. 

'Tis true that & © Sr. Auſtin alſo affirms, that at Milan, while 
c he was there preſent, the Reli ques of the Martyrs Protaſius 
« and Gervaſius, which lay buried in a Place unknown, were re- 
« vealed to St. Ambroſe in a Dream; and that by the Touch 
&« only of the ſame Reliques, a blind Man was reſtored to his Sight , 
Hubi ch the whole People was Witneſs, who flocked in Crouds 
« 0 the Bodies of the ſaid Martyrs.” 

But though the Father affirms that he was preſent, he only 
affirms || that he was af Milan, not that he ſaw the Miracle 

performed, And our Anonymous Writer's tranſlating the 
Words + © the whole People,” which ſhould be tranſlated, 
* an immenſe Croud, ſeems not to proceed from a Love of 
Truth, or from mere Neglect, but from a Deſign of forcing 
St. Auſtin to be one of the Number of Spectators. 

I muſt not quit the Examination of St. Auſtin's Declarations 
on this Head, without laying before the Reader, the Senti- 
ments of ' the truly-learned and judicious Dr. Cave ; who ſpeaks 
in —_ following rational Manner: 

* « That which moſt ſways with me, is what St, Auguſtin 
A LS of theſe Matters, who ſeems to have been inquiſitive 
© about Matters of Fact, as the Argument he managed did 
© require, For being to demonſtrate againſt the Gentiles that 
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c Miracles were not altogether ceaſed in the Chriſtian Church; 
© among ſeveral] others he produces many Inſtances of Cures 
e miraculouſly done at the Remains of St. Stephen, &c,—Cer- 
« tain it is, that nothing was done herein, but what did very 
© well conſiſt with the Wiſdom and the Goodneſs of God, 
* who, as he is never wont to be prodigal in multiplying the 


Effects of his omnipotent Power beyond a juſt Neceflity, fo 


te js never wanting to afford all neceſſary Evidences and Me- 
* thods of Conviction, That therefore the unbelieving World 
« (who made this the great Refuge of their Infidelity) might 


c ſee, that his Arm was not grown effœte and weak, that he 
c had yot left the Chriſtian Religion wholly deſtitute of imme- 


te diate and miraculous Atteſtations, he was pleaſed to exert 
ce theſe extraordinary Powers, that he might baffle their Unbe- 
ce lief, and ſilence their Objections againſt the Divinity of the 
«© Chriſtian Faith. — I ſhall obſerve no more than that in a/! 
ce theſe Caſes related by St. Auguſtin, we never find that they 
© invocated or pray'd to the Martyr, or begged to be healed 
e by his Merits or Interceſſion, but immediately directed their 

« Addreſſes to God himſelf,” | 

The impartial Reader has now ſeen, how many probable Ar- 
guments have been urged by Dr. Cave and myſelf, for the Re- 
ality of theſe very Miracles, which are with moſt Plauſibility 
argued againſt by the Anonymous Author. And if they ſhould 


not have fo much Weight with him, as to perſuade him of 


their Reality ; yet thus much we may reaſonably hope, that 
theſe Arguments will incline him to allow, that very good Men, 
ſuch as St. Jerom, St. Chryſoſtom, and St. Auſtin, might receive 
them in general as true from the Authority of others, and de- 
liver them with great Sincerity. But as for thoſe few which 
they declare themſelves Witneſſes of, till better Arguments ap- 
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pear than any which the Anonymous Writer has yet pro- 


duced ;—I muſt be allowed to maintain them as true. And be- 
fore I can reaſonably yield up the Point, one of theſe three 
Things muſt be proved; either an abſolute Inconſiſleney between 
God's Attributes and the Miracle ſuppoſed to be performed, or 
a great Probability that the Senſes of the Fathers were deceived 
in the Things which they affirm themſelves to have ſeen ; or, 
in the laſt Place, a great Probability that theſe Fathers would 
circumſtantially deſcribe as Matter of Fact what they knew not 
to be ſuch. | 

As to the Errors of the primitive Fathers with regard to the 


mix d Cup, the ſending the Sacrament to the Abſent, and infant 


Communion ; what Relation have they to the Anonymous Au- 
thor's preſent Employment *, which is an Enquiry into the 
Reſemblance between the Errors of the primitive Fathers and 
the Romani/ts, as allo between the Miracles pretended to in Sup- 
port of each ? 

Our Author allows, that the mix'd Cup was originally a Mat- 
ter of Prudence, and can be proved from the Writings of the 


Fathers as early as Juſtin. What Wonder then, if Tenæus ſup- 


poſed it to have been derived from our Lord's Days; fince this 
Father lived a conſiderable Time after FTuſtin? What Wonder 


alſo, if St. Cyprian allo giving into the almoſt univerſal Opinion, 
and being only @ zew Convert to Chriſtianity, ſhould dream, 
that the mix'd Cup was commanded him by God ; fince our 
Dreams often greatly reiemble our waking Thoughts ; and the 
Point now being begun to be debated, muſt be reaſonably ſup- 
poſed to employ his Thoughts much! What Wonder, I ſay, 
it Cyprian lately converted from Heatheniſm, in which Dreams 


frequently paſs'd for indiſputable Revelation ſhould boaſt of a 


*Introduct. Diſc. p. 12. 
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Revelation? Would it thence follow, that we muſt pay no Cre- 
dit to his Relations of his waking Thoughts; nay, nor to an 
of any one elſe among the Fathers ? Surely, no— ins! 
But did St. Cyprian really boaſt of a particular Revclation ? 
No ſuch Thing, our Anonymous Writer miſtakes his own Dreams 
for other People's Revelations. | ; 
* You mult know (ſays St. Cyprian to Cœcilius) that I am 
" admonifh' d that the Tradition of our Lord ſhould be obſerved 
«© in offering the Cup.” And was this Tradition of our Lord, 
of which he declares that he was admoniſh'd, that Water 
ſhould be mix'd with Wine in the Sacrament of the Lord's 
Supper? Nothing of this Kind does he expreſs, he only + de- 
clares, that he was admoniſhed or inſtructed by the Command 
of our Lord, and by Types that there could be no Communion 
of the Lord's Supper wwthout Wine; as the Aquarii, or Water- 
drinkers, falſely affirmed that there might. What a Miſrepre- 
ſentation of St. Cyprian is here! Surely, before Men undertake 
to deſtroy the Authority of the Fathers, they ſhould condeſcend 
to read them; at leaſt ſuch Paſſages as they intend to object 
And yet, from the Manner in which theſe Paſlages are 
cited from Cyprian, one would naturally conclude, that the 
Anonymous Author had never read them in the Original. 
But Cyprian is not yet ſuffer d to be at Eaſe, He is brought 
to declare, that a + Woman, who peeped into the Cheſt where 


* Admonitos autem nos 4 ut in calice offerendo Dominica Traditio ſerve- 
tur. Epiſt LXIII. Ad Cæcil. 

+ Cam dicat Chriſtus, Ego ſum vitis vera, ſanguis Chriſti non aqua eſt uti- 
que ſed vinum, Invenimus enim & in Geneſi circa facramentum Noe hoc idem 
præcurriſſe, & figuram Dominicæ Paſſionis illic extitiſſe, quod vinum bibit — 
Item in ſacerdote Melchiſedeck, c. Ibid, 

+ Cum quædam arcam ſuam, in qua Domini Sanctum fuit, manibus indignis 
tentafſet aperire, igne inde ſurgente deterrita eſt, De Lapſis. 
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ſhe had hid the Hoſt, was frightened with a Flaſh of Fire. 
And does St. Cyprian declare this on his own Knowledge ?. No, 
certainly, the good Woman took Care to peep at her Treaſure, 
when alone, doubtleſs, at leaſt it no wiſe appears that St. Cy- 
prian was her Father Confeſſor: So that at moſt we can only 
blame his too charitable Opinion of the Woman's Integrity. 

Again, Muſt we disbelieve all that the Fathers relate as 
Matters of their own Knowledge, becauſe St. Auſtin unluckily 
happens to declare, * that in his Time Miracles were performed 
by the Name of Chriſt or his Sacraments : Eſpecially ſince he 
grounds not his Aſſertion on his own Knowledge? — For he 
expreſly informs us, that it was one of his Prieſts who was ſup- 
poſed to have performed the Miracle, that is, diſpoſſeſſed the 
Devil by adminiſtring the Lord's Supper. Beſides, it is evident 
that the good Father ſuppoſes, that the Name of our Lord bare 
ty pronounced, was as effectual to diſpoſſeſs the Devil, as the 
Celebration of the Communion. So that he ſeems only to 
have mentioned the latter, becauſe our Lord's Name is there 
pronounced with the greateſt Solemnity. _ 

As to St. Ambroſe's + Story of Satyrus's Eſcape by the Help 
of the conſecrated Bread, tied about his Neck in an Handker- 
chief; — it appears that Satyrus was a moſt excellent Swimmer, 
and both he and Ambroſe attributed that to the Arms of Faith, 
and the Strength of Bread, which ſhould have been attributed 
to the Strength of Satyrus's natural Arms, and his skilful Ma- 
nagement of them. And muſt the over-great Faith of theſe 
two good Men deſtroy all our Faith in the Teſtimonies of the 
Fathers ? So our Anonymons Writer would perſuade us. The 
Error of Tertullian in praying for the Dead, might indeed lay 


* Nunc hunt miracula in ejus nomine, ſive per ſacramenta ejus. De Civ. 
Dei, L. XX. C. 8. bi | T In mortem Satyri. h 
| the 


To 


the ** of the Popiſh Doctrine of a Purgatory ; but has 
no Relation to the Point in Diſpute. For it is moſt willingly 
allowed, that many of the primitive Fathers held Errors like to 
or the ſame as thoſe of the Romani ſts. But a Proof is demand- 
ed, why we muſt hence conclude, that the Fathers' Teſtimo- 
| nies, as to Matter of Fact on their own Knowledge, are not to 
be regarded in any one Inſtance. 

As to the Cuſtom of Signing the Body with the Figure of the 
Croſs, it cannot be doubted, but that 1t was originally extreme- 
ly pious ; although it is now degenerated among the Romanifts 
into Superſtition, and by its Frequency among them is become 
ridiculous, Yet the Church of England uſes it in Baptiſm, (as 
her Liturgy ſignificantly expreſſes it) in Token that the new 
Chriſtian ſhall not be aſhamed manfully to fight under the Ban- 
ner of Chriſt. | 

And under proper Reſtrictions this Sign might be uſed in 
many more Inſtances by us, without any reaſonable Reproach. 
However it was commendable in Chriſtians of Tertullian's Age, 
and the ſucceeding Ages, while they continued under Perſecu- 
tion, frequently to uſe the Sign of the Banner of their Profeſ- 
fion, when they were actually fighting under it againſt the com- 
bined Powers of the World, and the Kingdom of Darkneſs. 
Nor can it be proved with any Probability, that in the early 
Ages, when miraculous Powers attended the mere Pronunciation 
of our Lord's Name, they might not alſo attend the Sign of 
the Croſs ; eſpecially ſince, as I have obſerved in the foregoing 
Work, the Heathens entertained a very conſiderable Prejudice 
againſt Chriſtianity on account of the Ignominy of the Croſs ; 
and it has appeared moſt reaſonable to ſuppoſe that God chr 
cauſe a miraculous Appearance of the Croſs to Conſtantine, and again 
at Jeruſalem ; as allo the Impreſſion of a Figure of a Croſs on the 
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Clothes of the Jews at the Interruption of rebuilding Jeruſalem. 
When therefore St. Chry/o/tom affirms in general, that many 


Miracles were performed by this Sign even in his Age; yet 


fince it does not appear that the Crucifix was then adored, it 
cannot be proved, but theſe Miracles might be real, Or if it 


could be proved that they were not ſo, it would only follow 


that the good Father was a litile too credulous. 

As to the Miracles attributed to the ſacred Oil, they have 
been conſidered under the two former Heads of Monks and 
Reliques ; fince this Oil was either prepared and diſtributed by 
the Monks, or taken from Lamps burning before the Reliques 
of Martyrs, It cannot be proved probable, that Miracles were 
not performed in the early Ages by this * Oil. For if our 
Lord himſelf condeſcended to apply Clay tempered with Spittle, 
when he cured the Man born blind, we may not unreaſonably 
ſuppoſe, that God might confine the Performance of ſome Cures 
in the Fourth Century to the Application of Oil. Yet I muſt 
be ſo ingenuous as to confeſs that I cannot help ſuſpecting, that 
the good Fathers were ſometimes too credulous in the Ac- 
counts of this Species of Miracles. As to 4 the Cures of the 
Bites of venemous Animals by the Application of Oil which 


* Tt is very well worth Obſervation, that Tertullian in his Addreſs to Scapula, 
the cruel Preſident of Afric, inſiſts much upon Severns's Kindneſs to a Chri- 
ſtian who had miraculouſly cured him with the ſacred Oil. Now it cannot be 
ſuppoſed that Tertullian would have inſiſted upon this Miracle, had it not been 
a Fact certain beyond Diſpute, and which Scapula himſelf was not unacquaint- 
ed with; or at leaſt what he might eaſily be made acquainted with. Becauſe 
otherwiſe, the inſiſting on this Miracle might be very dangerous, or at beſt 
of no Uſe. His Words are; Proculum Chriſtianum, qui Torpacion cognomina- 
batur, Euacdiæ Procuratorem, Qui eum PER OLEUM aliquands curaverat, 
reguiſivit ¶ Severus] et in palatio ſus habuit uſque ad mortem jus. C. iv. 

+ Benedicto itaque oleo, &c. vit. Hil, . 

the 
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the Martyrs prepared, as St. Jerom relates in the Life of Hi- 
larion, I can believe them true, and yet ſuppoſe them merely 
natural, For Oil is of n e Uſe againſt all Kinds of 
Poiſon; and as tis faid to be prepared by the Monks, I doubt 
not but it might contain ſome other Drugs proper to appeaſe 
Swellings and Inflammations. Though St. Auſtin declares that 
+ he knew a young Woman who was freed from a Devil by 
being anointed with the Martyr's Oil; yet I can ſuppoſe it 
poſlible for the Prieſt and the young Woman to agree to de- 
ceive the good Biſhop, and by his Authority to propagate the 
Fame of the Miracle thro' the World; though 'tis ſaid ex- 
preſly, that the Prieſt dropt Tears into the Oil. However, I 
can reaſonably enough ſuppoſe that the Holy Father was im- 
poſed upon by the Story that & a Perſon was reſtored to Life 
by this Oil; though 'tis ſaid that this Miracle was performed at 
the Place of St. Auſtin's Reſidence. For although *tis not im- 
poffible that the young Woman might be delivered from a 

Devil by Application of the Oil, eſpecially fince 'tis not faid 
that the Prieſt made his. Petition to the Martyr ; yet I cannot 
think it probable that God would permit ſuch a miraculous 
Power as that of raifing the Dead, to attend the Application 
of the Martyr's Oil in an Age when that Honour, which was 
originally ſhewn not improperly to the Martyrs, was degene- 
rated in almoſt all Places into flat Idolatry. The general Ex- 
preſſions of St. Chry/o/!om on this Head, may be accounted for 


in the ſame Manner. 
As to Images and Pictures, although St, Aulin declares that 


[| he knew many, who were actually the Adorers of them ; yet 


t Hipponenſem quandam Virginem SCIO, &c. De Civ. Dei. L. xxii. C. 8, 
§ Rurſus AP UD NOS, &c. ibid. Introduct. Diſc. p. 25. 
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this Circumſtance is ſo far from weakening the Credit of the 
Miracles of the Fourth Century wniverſally, that it rather con- 
firms them in general, For ſince People are naturally deſirous 
of having it believed, that the Objects of their Adoration are 
poſſeſs d of a Divine Power; and ſince it does not appear that 
any Pretenfions to Miracles performed by Pictures and Images, 
were heard of in the Fourth Century, though there were many 
Adorers both of Images and Pictures, 'tis moſt reaſonable to 
ſuppoſe that theſe People were ſenſible that they could not 
obtain a Belief of Miracles in that Age without ſome rea! 
Foundation, It was, as I have above obſerved, not extremely 
difficult to continue a Belief that Miracles were performed by 
Places, Reliques, Sc. which had been actually known to be 
attended by a miraculous Power; but they durſt not preſume 
on ſo difficult a Taſk in the Fourth Century, as Pretenſions to 
Miracles performed by Images and Pictures. This Attempt was 
reſerved for later Ages of greater Darkneſs, when Image-worſhip 
was firmly ſettled, when every Thing was in the Power of 
Prieſts, and Machinery improved, 

And now our Anonymous Author produces his Concluſion 
from the foregoing Premiſes. 

* « After the Converſion of the Roman Empire to Chriſtianity, 
ee we ſhall find the greateſt Part of their boaſted Miracles to have 
« been wrought either by Monks or Reliques, or the Sign of the 
« Croſs, or conſecrated Oil; wherefore if we admit the Miracles, 
« we muſt neceſſarily admit the Rites, for the Sake of «hich 
« they were wrought.— For it is a Maxim which muſt be allowed 
* by all Chriſtians, that whenever any ſacred Rite or religious 
* Inſutution becomes the Inſtrument of real Miracles, we ought 
«* to conſider that Rite as confirmed by Divine Approbation.“ 


* Introduct, Diſc, p. 22, 
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I have many conſiderable Objections to this Concluſion, In 
the firſt Place, I have diſtinctly ſhewn that we may allow Mi- 
racles to have been performed by a Power attending upon a 
monaſtic Life, upon the Reliques of Martyrs, the Sign of the 
Croſs, and conſecrated Oil, before theſe Rites and Inſtitutions 
were abuſed. And it does not appear that any of the Fathers 
declare actually upon their own Knowledge, that Miracles were 
wrought as Conſequences of theſe Rites and Inſtitutions thus 
abuſed. And therefore though we allow real Miracles to have 
attended upon theſe Rites on the Authority of the Fathers, we 
may conſiſtently reject theſe Rites abuſed as they are by the 
Romiſh Church. 

In the next Place, although we ſhould allow real Miracles to 
have been the Conſequences of the Performance of theſe Rites 
when abuſed, yet we might conſiſtently ſtill reje& the Rites 
themſelves ; for if they can be proved inconſiſtent with God's 
Commands, it is inconſiſtent to ſuppoſe them to be confirmed 
by his Power, and therefore we muſt conclude theſe Miracles 
the Operations of evil Spirits. 

And now our Anonymous Author gives the Reader to un- 
derſtand that he is a DocTorR, For he talks of ſomething 
which * © has puzzled all the other Doctors.“ Strange Vanity |! 
For ſome Reaſons beſt known to himſelf, our Author choſe to 
be Anonymous — But yet, that he may not loſe the Influence 
which his Titles and Diſtinction may have on one Sort of 
Readers, be takes eſpecial Care to palm his Doctorſhip upon us. 
I ſhould not have taken Notice of this Circumſtance, had it 
not been evident, that this Conduct is quite inconfiſtent with 
our Author's Pretenſions in other Places. He, who is ſo far 
from paying any Regard to Title and Diſtinction, that he ſneers 


*Introduct. Diſc. p. 26, 
| 2 upon 
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upon a very learned Perſon for being + Archdeacon and a Lam- 
beth Chaplain, ſhould leaſt of any one be ſolicitous to inform 
his Readers of his Doctorſhip: He who will not pay ſo much 
decent Reſpect to the Mitres of many of the ancient Fathers, 
as to forbear Cenſures, which amount to the Titles of Knaves 
and Fools, ſhould leaſt of any obtrude @ Sort of oracular Au- 
thority of a Doctor. 

Mr. Dodiwell has entered a Plea for the Reality of ſome Mi- 
racles related by St. Chryſoſtom. But our Anonymous Author aſ- 
ſerts, that | 

* , there be any Di ference between this particular Father 
« and the reſt of them; It is clearly to the Diſadvantage of St. 
« Chryſoſtom, when confidered in the Character of a Witneſs. 
« For his peculiar Talents were thoſe of a declamatory Preacher, 
« whoſe Art lay in warming the Paſſions, not in convincing the 
« Reaſon ; and whoſe pompous Stile and rhetorical Flouriſhes, 
&« inſtead of being adapted to a ſimple Narrative of plain 
« Facts, was apt rather to exaggerate plain Facts into Mi- 
& racies.. 

Anonymous here diſcovers an Ignorance, either real or af- 
feed, of St. Chryſoſtom' s Stile. He is no Declaimer : He is an 
Orator ; but he is a manly one. He has little or nothing of 
the fwol'n and pompous in his Stile; at leaſt in Compariſon of 
moſt of the other Fathers, The Stream of his Eloquence is. 
indeed bright as Gold: — But then tis equable and gentle. I 
need not ſurely ſay to the learned World, that the Talents of 
2 declamatory Preacher were ſo far from being peculiar to 
him; that if we read the Compoſitions of Tertullian, 
Cyprian, Arnobius, St. Jerom, &c. and then turn to thoſe of St. 
Cbrxſe em, he will appear to act the Cenſor upon them all, In 

+ Introduct. Diſc, p. laſt, * P. 27. 
ſhort, 
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ſhort, I will venture to undertake, that more Inſtances of 4 
declamatory Genius ſhall be produced from the Works of Tully 
than thoſe of St. Chry/o/tom. Had St. Chryſoſtom been only a 
Declaimer, had he been unable to reaſon; one of the greateſt 
Ornaments of our Nation, Archbiſhop Tillatſon, would not have 
made him his Companion almoſt as conſtantly as the Saint had 
made Ari/tophanes. However, if any one ſtill doubts of this 
_ Father's Abilities to reaſon, let him peruſe thoſe admirable Diſ- 
courſes againſt the Jews. | 

But let us examine how far an oratoric Genius, which i is not 
guilty of the Extravagance of Declaimers, may be reaſonably 
ſuppoſed to miſrepreſent Facts. It is allowed then, that ſince 
the Occaſſon and the abſolute Cauſe, are molt cloſely allied, and 
frequently put for each other, even in the Language of common 
Life, an oratoric Genius may be ſuppoſed to apply this Diſpo- 
ſition more effectually to perſuade an Audience. Thus, for In- 
ſtance, it is certain that the Reliques of holy Men may be the 
Occaſion of exciting and promoting in us ſuch Thoughts as may 
perſuade us to enter upon, or confirm us in a Courſe of Virtue 
and Piety. And thus they may be faid, in common Language, 
to have great Power; and an oratoric Genius may repreſent 
them as the Cauſes of ſome great Alterations, in order more ef- 
fectually to fix the Attention of People to thoſe Reliques. And 
thus might St. Chryſo/tom do in the Concluſion of a Panegyric 
Oration, when he tells us, that the Coffins of Martyrs may have 

Power. 
But that a manly oratoric Genius ſhould perſuade a Perſon to 
deliver in a public Aſſembly, an important Fact as publickly 
done, to deſcribe all the minute Circumſtances, and not only 
deliver it upon the Teſtimony of his own Senſes, but call upon 
his Audience as Witneſſes ; (all which I have ſhewn, that St. 
* Chryſo 285 
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Chryſotom does, with regard to the miraculous Deſtruction of 
Apollo's Temple at Antioch) though he knew that it was all mere 
Fiction, is utterly incredible. 

Our Anonymous Doctor proceeds. 

* As there is no Ground for any Preference in his perſonal 
Character, fo there is none likewiſe in the particular Miracles 
, which he atteſts ; which are all ſaid to be wrought — by the 
% Reliques of the Dead, or the Oil of Lamps, or the Sign of 
« the Croſs.” 

Here again our Doctor cenſures an Author whom he has 
either not read, or at beſt has forgot: For can it be faid, that 
the Rebuilding Feruſalem was interrupted by any of the Things 
above-mentioned ? Surely, no — yet I have ſhewn that St. 2 
tom makes particular Mention of this Miracle. 

As to Dr. Waterland's particular Mention of Paulinus, it is a 

very unfair Concluſion that he omitted the Mention of Chry- 
foftom, Baſil, Ferom, Auſiin and Athanaſius, becauſe he thought 
not the Authority of any one of them ſufficient to ground the 
Belief of a Miracle upon. He might have many Reaſons for 
a particular Mention of Paulinus, though he diſregarded not 

the Authority of any of the others. But ſuppoſe that Dr. Wa- 
Zerland could be proved to have thought their Authority of no 
Conſequence, the main Queſtion remains in Diſpute, Whether 
he thought 77gh/ly in this Reſpect. In ſhort, the Anonymous 
Author appears to have added this Obſervation by the bye, merely 
to indulge a Diſlike to Dr. Waterland. 
However, he now proceeds in a dogmatical Strain. | 

+ © T take it to be a Maxim on which we may ſafely depend, 
« that wherever the Biſhops, the Clergy, and the principal Cham- 
« ions of the Chriſtian Cauſe, are found to be tampering with 


* IntroduQt, Diſc. p. 27. 1 | 
| - * falſe 
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* falſe Miracles, and eflabliſhing new Rites and Do#rines by 
Lies and Forgeries, it would be in Vain for us to lock for any 
true Miracles in that Church. And this was actually the Caſe 
* of the Fourth Century.” 

But this Maxim, as fafe as our Anonymous Doctor imagines 
it, cannot be allowed without great Diſtinctions. 

By tampering with falſe Miracles may be meant, delivering 
merely falſe Miracles, or delivering them when known to be ſuch : 
Again; by Lies and Forgeries may be meant ſuch as are not 
known to the Perſons who eſtabliſh new Rites by them, or 
ſuch as are known to theſe Perſons, 

When the Words are underſtood in the latter Senſe, it is 
true that one cannot with much Probability expect to find 
real Miracles where falſe ones are counterfeited by the principal 
Champions of the Church; becauſe a Confidence of Truth 
naturally makes Men deſpiſe the Aſſiſtance of Falſhood := And 
if there were real Miracles in a Church, they muſt be ſuppoſed 
to be known to the principal Champions of it. But then, if 
the Words be taken in this Senſe in which the Maxim is true, 
they are not true with regard to the Fathers of the Fourth Cen- 
tury. For it has evidently appeared, that though ſome of them 
record ſome Miracles which ſeem improbable, and unhappily 
apply them ſometimes to confirm new Rites ; yet it does not 
appear, with the ſmalleſt Degree of Probability, that any one 
of theſe Fathers did in any one Inſtance deliver an Account of 
a Miracle as real, knowing it to be falſe. | 

And upon this one Fallacy is the whole Argument of the 
Anonymous Writer raiſed : So that the Reader already has diſ- 
covered the Vanity of the main Ground-work, viz, * © The 
 « pretended Miracles of the Fourth Century were not only in ge- 


*Introduct. Diſc, p. 29, 
« nerat 
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« geral and for the greateſt Part, but inti rely end uni niverſall 
« the Effects of Fraud and Impoſture. 

Before we proceed to the Examination of the Anonymous 
Doctor's building on this falſe Ground, I muſt mention one 
particular Miracle of which St. Auſtin declares himſelf a Witneſs, 
and to the Truth of which no reaſonable Obj ection can be 
made, But the Deſign of my particular Mention is to ſhew, 
that it ſeems to have been performed for a very important End 
by God Almighty ; which End may convince us, that miracu- 
lous Powers might laſt in the Church much longer han is 
uſually imagined. 

T ſhall here give the Subſtance of st. Auſtin' s Accourt, which 
may be ſeen more at large in the Margin. 

The * good Father lived in the Houſe with a Perſon who 
was tormented by a Fiſtula, and who had ſuffered exceſſive 
Torment by the Inciſions which the Chirurgeons had made — — 


* Venientes de Tranſmatinis me & fratrem meum Alipium nondum quidem 
Clericos ſed jam Deo ſervientes ut erat cum toti domo ſus religioſiſſimus in- 
nocentius Carthaginenſis] ipſe ſuſceperat, & apud eum tunc habitabamus. Cura- 
batur à medicis propter fiſtulas quas innumeroſas atque perplexas habuit in poſte- 
riore atque ima corporis parte. Placuit ut ſinum illum ferro, qui jam con- 
ſenſu omnium aliter inſanabilis putabatur, aperirent. Tantus eum metus ex 
prioribus invaſerat pœnis, ut ſe inter medicorum manus non dubitaret eſſe mo- 
riturum. — Nobis ex more genua figentibus, atque incumbentibus terre, 
ille ſe ita projecit, tanquam fuiſſet aliquo impellente graviter proſtratus, & cœpit 
orare. Quibus modis, quo motu, quo affectu animi, quo fluvio lachrymarum, 
quibus gemitibus atque ſingultibus ſuccutientibus. omnia membra ejus, & pænè 
intercludentibus ſpiritum, quis ullis explicet verbis? Utrùm orarent alii, nec in 
hæc eorum averteretur intentio, neſciebam. Ego tamen prorſùs orare nil po- 
teram Illuxit dies qui metuebatur—Inſpicit medicus, & ſecandum illum 


ſinum armatus atque intentus inquirit. Scrutatur oculis, digitiſque contrectat. 
Tentat denique omnibus modis, invenit firmiſſimam cicatricem. Jam illa læ- 


titia & laus atque gratiarum actio, &c, De Civ. Dei, L. XXII. c. 8. 
However, 
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However, it was agreed that this remaining Fiſtula could not 
be cured without another Inciſion. Hereupon, Innocentius the 
Patient, who knew by Experience the exceſſive Pain, addreſs'd 
himſelf in Prayer to God, in ſo fervent a Manner, that St. Au- 
ftin was too much aſtoniſh'd to be able to join with him. The 
next Morning the Chirurgeons came — and found the Fiſtula 
perfectly cured by Miracle. 


Now the important End which ſeems to have been propoſed 


by God in this Miracle, was to convince Men in that Age, 
when Devotion was begun to be transferred from God the 
Creator, to his Creatures the Martyrs, Sc. that they might 
expect all Bleflings by a direct Application to the Deity. Cer- 
tainly it muſt be allowed that this End was intirely worthy 
God; and it hence appears, that the Corruptions introduced 
into a Church are ſo far from being good Arguments, that God 
will not continue a miraculous Power in it, that they may 
often become the very Occafions of exerting a miraculous Power. 
So that our Anonymous Writer is ſo far from gaining Ground 
for himſelf to build upon, that he obtains it for his Adverſary. 

Yet he ſays, © We have now therefore gained ſome Footing — 
“ and Ground to ſtand upon; and ſadly deceives himſelf. 

The former Inference which our Anonymous deduces from 
his main Poſition 1s, that all the pretended Miracles in the 
Ages ſucceeding the Fourth, are mere Forgery and Impoſture. 
* C Becauſe (adds he) the Reaſons for which they are imagined 
« fo have ceaſed at this particular Period, grow flronger ſtill in 
« every later Age, as the Church was every Day gaining Strength 
« and a firmer Eſtabliſhment, not only from the Protection of the 
« Magiſtrate, but from an Authority and Power of its own, in- 
« dependent on the Civil Government.” 


* Introduct. Diſc. p. 3r, 
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One would imagine that this Anonymous Author had never 
read Mr. Warburton's moſt valuable Diſcourſe upon the Alli- 
ance of Church and State; wherein a Proof, which amounts 
to a moral Demonſtration, is given, that the Church has (ab- 
ſtractedly from her miraculous Power) no Authority and Power 
of its own, independent on the Civil Government, 

I fay, one would be inclined to think that this Writer has 
never read that admirable Performance, If he has, ſurely he 
ſhould have condeſcended to take ſome Notice of the Argu- 
ments therein advanced. As to the Reaſons why miraculous 
Powers are ſuppoſed to have ceaſed upon the Eſtabliſhment of 
Chriſtianity, it cannot be allowed that any would ceaſe, but 
ſuch as were exerted to ſupport Confeſſors and Martyrs under 
their Torments. | 

The Reaſons for the Exertion of other miraculous Powers 
continued the fame, while any conſiderable Number of Hea- 
thens remained to be converted to Chriſtianity, or any other 
important End was to be obtained; the Eſtabliſhment of Chri- 
ſtianity no wiſe ſuperſeded theſe; and therefore the Conclu- 
ſion of our Anonymous Author is quite unſupported. 

+ ©. From theſe Premiſſes it is evident (ſays he) that the for- 
« ged Miracles of the Fourth Century muſt neceſſarily TAINT 
« the Credit of all the later Miracles down to the preſent Age. 
« FOR they depend, as it were, upon each other, as the Parts 
ce of one uniform Series or CHAIN, fo that where-ever we 
« draw out a LINK, all the reſt which hang upon it, muſt 
c of Courſe fall to the Ground.“ 

I muſt confeſs, that I ſhould have wiſh'd for a little more 
Argument and leſs Illuſtration in this Place. In general, 

+ © Smilies are like Songs in Love, 
« They much deſcribe, but nothing prove.” 


+ Introduct. Diſc. p. 35. + Alma, Canto III. 
| But 
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But this Compariſon of the Chain neither proves nor deſcribes 
to any Purpoſe, I cannot conceive how a Number of Miracles, 
related to be done at different Times and Places, on different 
Occaſions, by different Perſons and Things, and atteſted by 
different Perſons of different Characters, Credit, Religion, &c. 
ſhould be compared to a Chain, out of which if you take one 
Link, all below it fall. In heed, if the Popith Miracles have 


a Right to be eſteemed Links of this imaginary Chain, the 


Heathen Miracles may alſo; and then fince in the FRE of 
Years many of theſe Heathen Miracles are above the Chriſtian 
ones, if only one Link be pulled away, all the Chriſtian Mira- 
cles fall, according to the Principles of our Anonymous Doctor, 
But in Reality, the Credit of a Miracle is not to be determined 
by the imaginary Relation which it bears to others above or 


below it in the Series of Years ; but from the Credit of the 


Relator, the Circumſtances of the Narrative, the End propoſed, 
Sc. So that upon the whole, the Notion of one Link's taint- 
ing another in the Chain of Miracles, is as inconceivable to me, 
as the piercing the Vitals of dead Languages can poſſibly be to 
the Anonymous Doctor. 


His ſecond Inference is, that the Pretenſions to Miracle, in 
the Ages which intervened between the Days of the Apoſtles 
and the Fourth Century, were merely Forgeries. 

* « Firſt, (ſays he) when we reflect on that ſurprijing Con- 


ence and Security with which the principal Fathers of this 


0 a Age have affirmed as true what they themſelves had 
ce either forged, or what they knew to be forged ; it is natural 
to ſiiſpect that ſo bold a Defiance of ſacred Truth could not 
« be acquired or become general at once, but muſt have been 


« carried gradually to that Height by Cuſtom and the Exam- 
* Introduct. Dif, p. 36. | 


* 


0 


6 « ple 
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te ple of former Times, and a long Experience of what the Cre- 
« dulity and Superſtition of the Multitude would bear.“ 

I have already ſhewn, that there is not the leaſt Probability 
that any one of the Fathers of the Fourth Century delivered 
as true what he had either forged, or knew to be ſo; — and 
therefore our Anonymous Author gives us a mere Rant, when 
he talks of the ſurpriſing Confidence and Security with which. 
this was done by the Fathers. Tis true, there ſeem to have 
been ſome Forgeries of Miracles in this Age. But then the 
Security which Chriſtianity enjoyed on one: Hand, and the 
ſtrong and evident Inclinations of the People to believe Miracles 
on the other, are intirely ſufficient to- account for ſome Perſons” 
forging Miracles in this Age, without any Experience of the 
Succeſs of Forgeries of Miracles in the foregoing. It is ex- 
tremely eaſy for a Perſon of tolerable Capacity to diſcern, by a 
very little Converſe, whether People are diſpoſed to believe 
Miracles ; and what Kind of Miracles, as alſo in what Kind 
of Dreſs are moſt likely to ſucceed.. It has already appeared 
that the Fathers of the Fourth Century vere credulous.; and the 
Vulgar muſt be ſuppoſed more fo, in Proportion as their Learn- 
ing was leſs, Men are leaſt of all able to conceal their Re- 
gard for the Wonderful; but the Vulgar are certainly moſt ready 
to diſcover their Love of any Thing ſtrange. So that any 
Forgeries of Miracles in the Fourth Age, which can be pro- 
ved probable to have been committed, may reaſonably enough 
be ſuppoſed to have been attempted without any Knowledge 
of the Succeſs of Forgeries in the Province of Miracles, in for- 
mer Ages. Beſides, he muſt be a dull Forger indeed, very 
unfit to impoſe upon the whole Chriſtian World, who does not 
underſtand his Trade ſo well as to begin with ſome Miracle, 
which if it has a ſlighter Appearance of Probability, is however 
=o io 
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ſo contrived that it cannot be abſolutely proved a Forgery ; 
and fo he may ſafely try how far the Credulity of the Multitude 


will bear.— 


Beſides, it is extremely ridiculous to ſuppoſe, that Forgers of 


any Age deterrmine how far that Age may be impoſed upon, 

by examining how far other Ages have been ſo. He, who 
would ſucceed in a Forgery, muſt examine the Diſpoſition of 
the Age with which he has to deal. For moſt ſurprizing Dif- 
ferences are found in the Faith of Ages immediately ſucceeding 
each other, within the Confines of the ſame Nation. Nay, it 
often happens that the ec“ Credulity of one Age occaſions 

the exceſſive Incredulity of the next. 

| Beſides, our Anonymous Author ſuppoſing that the Forger's 
| Attempts are to be gradual, and that all the Miracles related to 
have been performed betwixt the Times of the Apoſtles and the 


Fourth Century, are Forgeries, muſt ſuppoſe, that theſe Mi- 


racles, as they approach nearer and nearer the Fourth Century, 


are gradually greater and greater. But ſurely the Doctor will not 


maintain, that it is in Fact ſo. 

* ©« Secondly, (adds he) this Suſpicion will be ſtrengthened by 
« conſidering, that this Age, in which Chriſtianity was to be 
* eſtabliſhed by the Civil Power, bad n no real Occaſion for Mi- 
cc racles. 

The gennant of our great Poet, which follows, ſeems very 
| applicable to our Anonymous Doctor. 

+ © To the Fealous, Trifles light as Air 
Are Confirmations ſirong as Proofs from Holy Writ —— 

I may add, more ſtrong : For St. Mark I aſſures us, that our 
Lord gave his Apoſtles miraculous Gifts for the Conver/ion of the 
Heathen World. And conſequently it cannot be ſuppoſed, that 


* Introduct. Diſc. p. 36. + Othells, t C. X 
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while any conſiderable Number of Heathens remained uncon- 
verted, as they did after Conſtantine eſtabliſhed Chriſtianity, that 
theſe neceſſary Means of Converſion would be withdrawn: Yet 


the Anonymous Doctor's Suipicions prefer Trifles light as Air to 
theſe Proofs from Holy Writ. | 


He proceeds : —— * 50 that it muſt have been a raſh and 
« dangerous Experiment, to begin to forge Miracles, at à Time 
&« eien there was no particular Temptation to it; if the Uſe 
* of ſuch Fiftions had not long been tried, and the Benefit of them 
% approved and recommended by their Anceſtors, who wanted 
&« every Help towards ſupporting themfelves under the Preſſures 
« and Perſecutions with which the Powers on Earth were 4. 
« flicting them.” 

On the contrary, it muſt be evident to a Perſon of very mo- 
derate Attention, that the Danger was much leſs, and the Temp- 
tations much greater, after the Eſtabliſhment of Chriſtianity * 
the Civil Power, than before. | 

For, before the Eftabliſhment, Chriſtianity had many more 
Nantes, much more powerful, and much more vigilant, be- 
cauſe more powerful; and the Diſcovery of one Forgery of a 
Miracle would have been of fatal Conſequence. Since Men 
are naturally inclined to ſuſpect al Miracles of a Church 
falſe, where they diſcover ſome to be ſo. And therefore the 
malicious and powerful Enemies of Chriſtianity would have 
purſued this Diſcovery as far as poſſible to the Diſadvantage of 
Chriſtians, On the other Side, after the Eſtabliſhment, the 
Enemies of Chriſtianity were much fewer, much leſs powerful 
and much leſs vigilant, as being diſpirited. Beſides, the Civil 
Magiſtrate now conſidered the Cauſe of Chriſtianity as his own, 
and would therefore endeavour to prevent the evil. Conſe- 
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' quences which would naturally ariſe to Chriſtianity from the 
Diſcovery of a forged Miracle. 

As to the Temptations before the Eſtabliſhment, Chriſtians 
could hope for no Support from Pretences to Miracle, When 
they were violently perſecuted and grievouſly tortured, they 


wanted indeed Support from miraculous Power. But vain Pre- 


tences to it would not anywiſe relieve them. Beſides, as For- 
gers of Miracles could not hope for any Recompence from the 
Enemies of the Goſpel ; ſo neither from profeſs'd Chriſtians be- 


fore the Eſtabliſhment. For when the Fortunes of Chriſtians. 


lay expoſed to the next Pagan who diſcovered them, as they 
did almoft perpetually before the Eſtabliſhment, no Chriſtian 


would endeavour to amaſs Wealth; and the diſcharging the 


Miniſtry was only chuſing a Place of more diſtinguiſhed Suf- 


fering : So that no Miracles would be forged to confirm gainful 


Inſtitutions, But Wealth followed the Eſtabliſhment of our 
holy Religion; and as it muſt naturally do, by Degrees a Cor- 
ruption of Principle and Practice. Pious Frauds were by flow 
Degrees introduced ; and Miracles were forged for the Conver- 
fion of Infidels ; wha the Increaſe of Proſelytes increaſed the 


Revenues of Prieſts, who had beſt Opportunity of forging, Mi-- 


racles; as well on Account of the Sanction of their Character, 
as the Management of ſacred Places and Things, and the Influ- 


ence which they gained every Day more and more perfectly over 
the Conſciences of their Flocks. And, in order to make Prieſts 


the Tyrants of Mankind, ten Thouſand' gainful Doctrines and 


Rites were propoſed, and then confirmed by pretended Miracles ; 


till Rome had completed the Scheme of her Kingdom of Darkneſs, 
Our Anonymous Writer adds : 


* «© Thirdly, i, we compare the principal Fathers of the Fourth, 
&« with thoſe of the earlier Ages; we ſhall 'obſerve the ſame Cha- 
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„ 
ce rafters , Zeal and Piety in them all; but more Learning, 
ce more Fudgment and leſs Credulity in the later Fathers.” 

What will not Men fay, what will they not do to defend 
an Hypotheſis ! It would require a very large and elaborate Vo- 
lume, perhaps ſuch an one as no one Perſon in this, or any 
other Age could produce, in order accurately, or even tolerably, 
to determine the different Degrees of Learning which the Fa- 
thers poſſeſs d. However, as our Anonymous Doctor contents 
himſelf with a bare Aſſertion, I will venture to aſſert, that 
Origen, or Clemens Alexandrinus, had as much Learning as any 
Father of the Fourth Century; not even St. Auſtin himſelf 
excepted, who was, I think, indiſputably the moſt learned of 
that Age. However, it is evident that Integrity is not always 
the Companion of Learning; and therefore we ſhould act un 
fairly, if we ſuppoſed the Fathers of the three Firſt Centuries 
leſs honeſt than thoſe of the Fourth, becauſe we ſuppoſed 
them leſs learned. 

As to Judgment, ſurely it very little becomes the Anonymons 
Doctor to prefer the Fathers of the Fourth Century to thoſe 
of the three preceeding, when he has laboured to ſhew that 
the abominable Errors of Popery gained Ground much more 
by the Authority of the Fathers of the Fourth Century, than 
thoſe of the three preceeding. 

It is inconceivable to me what plauſible Pretence the Anony- 
mous Doctor will alledge in Support of his Aſſertion, that the 
Fathers of the Fourth Century were Jeſs credulous than the 
preceeding. For it has abundantly appeared in many Inſtances, 
that St. Chryſo/tom, St. Jerom, St. Aultin, and St. Ambroſe, were, 
in all Probability, too credulous. But the ſame has not appear- 
ed of any of the Elder Fathers except St. Cyprian ; and he 


does not appear more credulous than any of theſe laſt men- 
tioned ; 
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tioned ; perhaps he was much leſs ſo*. In the laſt Place, it 
muſt be allowed that their Zeal and Piety are equal ; but how 
badly does it become this Doctor to talk of the Piety of Fa- 
thers, when he ſuppoſes that they endeavoured by all poflible 
Means to impoſe on Mankind! 

. + © Fourthly, (adds our Anonymous Doctor) neither does 
ce the Characten of the earlier Ages afford any real Cauſe of 
Preference, as to point of Integrity above the later.” 

I may venture to affirm that this Gentleman is the firſt 
Chriſtian who has publickly maintained, as far as appears from 
_ Hiſtory, that the firſt Ages of Chriſtianity were not the pureſt. 
Dr. Cave, that judicious and truly learned Inquirer into Anti- 
quity, thought this Point ſo indiſputable among Chriſtians, that 
in his Preface to his uſeful Diſcourſe on Primitive Chriſtianity, 
he aſſigns this Reaſon why he was not ſollicitous to carry his 
Inquiry much beyond the Third Century. Let us ſee however 
what Arguments this Anonymous Doctor can advance to de- 
ftroy the general Conſent of the Chriſtian World. We are 


* St. Cyprian's Credulity, in the Inſtance alledged: above, and ſome others of 
the ſame Kind to be found in the ſame Place, may be excuſed in a good Mea- 
ſure, He did not ſuppoſe that any miraculous Power attended the ſacred Ele- 
ments as ſuch, but that God made them the Inſtruments of a peculiar Puniſh- 


ment, The Perſons whom he ſuppoſes to have been thus puniſhed, were thoſe 


who had fallen in Time of Perſecution, and could not,. as he ſhews with great 
Force of Reaſon and Oratory, be admitted without Penitence to the Commu- 
nion, conſiſtently with the Good of the Church. And therefore, although we 
ſhould ſuppoſe that God would not miraculouſly puniſh thoſe who boldly con- 
temned Church-Difcipline ; yet it was highly excuſable in Cyprian, who was fo 
firmly perſuaded of the Greatneſs. of the Crime, to believe Accounts of the Pu- 
niſhment : Eſpecially ſince, in this Inſtance, the Story could probably be told 


by none but the Woman herſelf. And People not credulous moſt eaſily believe 


Accounts which others give of their own. Puniſhments. 
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told that more Hereſies ſprang up in theſe early Ages, than Þ 
in any Period of Eccleſiaſtical Hiſtory, But ſurely in order to 
give his Argument the Appearance of Plauſibility, he ſhould 
have ſaid, than in any equal Period. Otherwiſe, tis not won- 
derful that more Hereſies ſhould ariſe in the purer Ages, than 
in a leſs Space of Time in thoſe Ages which are leſs pure. 
But had the Doctor aſſerted this, he would have engaged in a 
more laborious Undertaking than he ſeems diſpoſed for. How- 
ever, let us grant that in general there were many Hereſies in 
thoſe three Firſt Centuries; does it thence follow that the In- 
tegrity of the Orthodox can be diſputed? Should we grant that 
there were more Hereſies in thoſe Ages than in any equal Space 
of Time, yet it no wiſe follows that the Integrity of the Or- 
thodox, on whoſe Teſtimony we receive Miracles, was leſs than 
in any other Age ? If the Exiſtence of Hereſies in any Age was 
ſufficient to deſtroy the Credit of Miracles ſuppoſed to be per- 
formed in that Age; then the Miracles of the Apoſtles muſt 
be eſteemed Forgeries, becauſe tis certain that & many Hereſies 
ſprung up even in their Times. Whether this Concluſion may 
incline the Anonymous Writer to give up the Principles whence 
it flows, I preſume not to determine. But I doubt not that it 
will incline every Chriſtian Reader to diſavow ſuch Principles. 

But above all, abominable is the Fallacy of urging Cypriar's 
Account of the Church juſt before the breaking out of the 
Decian Perſecution, A. D. 2 50. as the Character of the Church 
during the three Firſt Centuries. Himſelf introduces the Cha- 
racter with theſe Words : || © 1's Diſcipline, as he ſays, was 
« corrupted, and it's Faith almoſt loft by the long Eaſe and 
& Peace which it had then enjoyed for near Forty Years,” 


r Introduct. Diſc. p. 37. | | 
§ The Followers of Cerinthus, and Ebion, and the Nicolaites, are too ce- 
lebrated to need à particular Mention here, Introduct. Diſc. p. 39. | 
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So that according to Cyprian, the Corruption of the Church 
only began about Forty Years before the Perſecution broke out ; 
and it proceeded, doubtleſs, gradually ; ſo that probably no con- 
ſiderable Corruption was introduced in a conliderable Part of 


that Time, and the Corruptions which he ſpeaks of are to be 


confined to a very ſmall Time before the Perſecution. And 


even in that violent Perſecution the Church was not fo cor- 
rupted, but it was able to produce great Numbers of Martyrs 


and Confeſſors, not only Men but Women. And yet our inge- 
nuous Doctor would palm upon us the Character of the Church 
during a ſmall Part of the Third Century, as the Character of 
the Church during the Free Centuries One muſt think ſuch 
Authors worthy to live in the very Times of Corruption which 
St. Cyprian deſcribes, 

Our Anonymous now proceeds to obſerve, that as the Apo- 
ſtolic Writings perſuaded ſome to forge Imitations of them, 
ſo would the Apoſtolic Miracles. But here he argues (as the 
Schoolmen would ſay,) from what may pofibly be when conſi- 


dered in abſtract, to what actually is, when conſidered in con- 


crete. And this is a Method, of which not only a Doctor, 
but a Freſh-man ſhould be aſhamed. He has not attempted to 
ſhew that there actually were any Forgeries of this Kind in the 


three Firſt Ages; and I have ſhewn that the Experiment muſt 


have been extremely dangerous, and have had no Temptation, 


Beſides, could he have actually proved many Forgeries of this 


Kind, yet he cannot ſhew hence that a// Pretences to Miracle 
in thoſe Ages, were merely Forgeries. 

Our Anonymous Writer. treads in the fame Paths with my 
former Adverſary Mr. V. He produces the Teſtimonies of Ju- 
lian, Celſus, &c. in order to prove the great Credulity of the 
firſt Ages. But ſurely he ſhould have Pn by ſome other 


” Means 
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Means than the bare Aſſertions of theſe profeſs'd Enemies of 
Chriſtianity, that the firſt Ages deſerved the Character of ex- 
tremely credulous. But the Vanity of this Argument will more 
fully appear, by conſidering the Manner in which theſe preju- 
diced and violent Enemies of Chriſtianity bring the Charge of 
Credulity, and how it is repulſed by the Fathers. 

The Sum of the Reproach is, that Chriſtians gave their Diſ- 
ciples this grand Precept, Do not enquire, but believe. The Fa- 
thers reply, that it is true, They do not lay open their abſtruſe 
Reaſoning upon difficult Subjects before the Vulgar ; becauſe this 
would be throwing Pearls before Swine. But this was ſo far 
from being a Proof that their Doctrine would not ſtand the 
Teſt, that it muſt neceſſarily be the Method of all prudent 
Men, who inſtruct the Generality of Mankind in a Religion or 
Philoſophy, which contains abſtruſe as well as plain Doctrines. 
All that can be done in this Caſe by the moſt rational In- 
ſtructor is, to prove by Arguments adapted even to vulgar Un- 
derſtandings, the Truth of the Religion or Philoſophy in ge- 
neral, and to adviſe them to believe particular abſtruſe Points, 


which they are not able to examine, on the Foundation of that 
general Proof, Thus did the Chriſtians prove, by the Good- 


neſs of the practical Precepts, and the noble Character of God 
and his Diſpenſations contained in Holy Writ; as alſo from the 
Goodneſs and Greatneſs of the Miracles attending the Preachers 
of the Goſpel; that it was, evidently to vulgar Underſtandings, 

a Divine Revelation — and then with regard to abſtruſe ſpecu- 
lative Points, they very properly ſaid, Do not enquire, but be- 
lieve — And Clemens Alexandrinus very juſtly obſerves, that if 
the Philoſophers * hid myſterious Points from the Generality of 
Hearers ; Chriſtians might be allowed ſo to do. 
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Upon the Whole then it appears, that theſe Reproaches, 
which Julian, Celſus, &c. caſt on Chriſtians as a eredulous Com- 
pany of People, do by no Means prove ſufficient to deſtroy, in 
any Meaſure, a rational Man's Belief of the Miracles of the 
firſt Ages. 

As a Confirmation of his Aſſertion, that there was no Occa- 
ſion for Miracles in the fourth Century, our Anonymous Doctor 
promiſes to ſhew, in a larger Work, that the Fathers them- 
ſelves acknowledged this Point. But ſince it generally, if not 
always, is found by Experience, that the Promiſes which Ano- 
nymous Authors give of future Works, to illuſtrate and con- 
firm the preſent, are to be underſtood like the Promiſes * of 
the Phocæœans to return to their native Country; ſince alſo 
our Author declares, that he ſhall not eaſily be perſuaded to 


defend his Principles; ſince in the laſt Place, I ſeem to have 
Reaſon to hope, that the Principles of the Introductory Dij- 


courſe are fully confuted ; and therefore the future Work mult 
reſemble one of thoſe Productions which the Ancients ſuppoſed 
to be generated + by the Wind: I think it neceſſary to 
examine the Declarations of one of the moſt illuſtrious Fa- 
thers of the fourth Century on this Head ; that we may be 
enabled to judge how far ſuch Declarations in general can be 
urged as Supports of the Anonymous Doctor's Hypotheftis. 
St, Chryſo/tom, in his firſt Oration on Pentecoſt, introduces a 
Perſon making the following Enquiry : 
4 Where is the Holy Spirit now? For you ſay what is juſt 
« with regard to thoſe Times when Miracles were wrought, 
« when the Dead were raiſed, when all Lepers were healed. 


* Hor. Od. 16. L. Epod. + Georg. ITE. v. 280. 
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© But how ſhall we now ſhew, that we have the Holy Spirit ? 
St. Chryſoflom anſwers, || ** Fear not: I will now ſhew, that the 
« Holy Spirit dwells among us.” And then he proceeds to 
ſhew, that without the Grace of God, 7. e. the Operation of the 
Holy Spirit, Men could not repent and be forgiven. 
Now from this View a plauſible Argument may be drawn 
to prove, that there were really no miraculous Powers in the 
Church in the Fourth Century ; at leaſt none with which St. 
 Chryſoftem and his Audience were acquainted ; and therefore 
his Declarations about the Reality of Miracles in his Time 
are not to be regarded; and fince he ſpeaks as fully to the Point 
as any of the Fathers of that Age, none of their Teſtimonies 
are to be regarded. 
I anſwer in the firſt Place, that it does not appear but this 
Objector was merely an imaginary one, whom St. Chryſo/tom in- 
troduced, as almoſt all Writers do, to give them an Opportu- . 
nity of ſaying ſomething by way of Anſwer in a better Manner 
than they can otherwiſe do. And in thoſe Caſes it is intirely 
ſufficient if there be ſomething ſpecious, though nothing true, 
for the Objection to be grounded upon. 

In the next Place, altho' we ſhould allow every Thing ta. 
ed in the Objection to be true, it would not follow that there 
were no real Miracles in the Fourth Century; no; not even 
that there were no real Miracles known to the Objector. For 
tis only ſaid that in the Apoſtles' Time Miracles were wrought, 
and Inſtances are given—and then tis urged, that in St. Chry- 
ſoſtom's Time, Chriſtians could not argue hence for the Subſiſt- 
ence of the Holy Spirit among them. And it might be allow- 
ed, that neither the Dead were raiſed, nor Lepers healed, and 
yet other Miracles might be performed in the Fourth Century, 
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I only remember one Inſtance of a dead Man's being raiſed in 
this Fourth Century, which is related by any Writer of Credit, 
And in this Inſtance St. Auſtin ſeems to have been too credulous 
to report. As to the curing Lepers, I remember no Inſtances 
in this Century. So if the Objector be ſuppoſed real, he might 
argue plauſibly from the Non- exiſtence of ſome particular In- 
ſtances of Miracle, ſo as to form a Doubt about the Subfiſtence 
of the Holy Spirit in the Church. Again; although the Ob- 
jector does not ſay that there were no Miracles wrought in his 
Age, yet if it be ſuppoſed that he implies as much, it by no 
Means follows that becauſe one Perſon thought ſo, therefore 
no Miracles really ſubfiſted in that Age ; no, nor even in the 
Compaſs of Knowledge of St. Chryſoſtom's Flock. And as this 
Concluſion does not follow from the Objection itſelf, fo neither 
from the good Father's Anſwer does it anywiſe follow. For 
he does not allow that Miracles had actually ceas'd, he only 
haſtens to give ſuch an Anſwer as was intirely ſufficient, and 
at the ſame Time moſt properly adapted to the Subject on 
which he was now haranguing. Men do not always ſay every 
Thing which they juſtly can in Anſwer to an Objection ; eſpe- 
cially when they are originally engaged in a Subject of great 
Importance ; in a Diſcourſe on which they are interrupted by 
an Objection which offers itſelf and retards the Stream of their 
Oratory. In ſuch Circumſtances Men are content to give ſuch 
an Anſwer as obviates any Prejudice it may occaſion to the Sub- 
ject in Hand; they do not ſtay to ſearch the Objection to the 
Bottom. —Jof as Swimmers are content gently to puſh off any 
Wreck which obſtructs their Paſſage ; but do not ſearch par- 


ticularly into its Compoſition, or drag it aſhore. 


However, in the Proceſs of this Inquiry St. Chryſoſtom again 
introduces 
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introduces an Objector ſaying, N cc Why are not Miracles now 
« wrought?” It will immediately appear that this indefinite Ex- 
preſſion was not intended of Miracles zn:verſally or even gene- 
rally, but of one particular Species. For the good Father im- 
mediately ſays, + © I beg your Attention; for I almoſt perpe- 
e tually hear this Queſtion aſk'd; Why do not all who are 
„ now baptiſed, ſpeak with Tongues, as in the Apoſtles Days?“ 

Here tis evident that the good Father meant by the indefinite 
Expreſſion, Miracles, only that particular Species, the Gift of 
Ton gues. And therefore we may reaſonably conclude, that 
above it is to be underſtood only of the particular Species, 
raiſing the Dead, and curing Lepers. In Anſwer to this Ob- 
jection about the Ceaſing of Tongues, St. Chryſo/fom anſwers, 
＋ © Paul fays, A Sign not to them that believe, but to them that 
e believe not. Do you perceive, that God is ſo far from diſ- 
* honouring, that he honours us by CONTRACTING the Mag- 
* nificence of Miracles? So that St. Chryſoſtom is fo far from 
aſſerting, that there were no Miracles in the Fourth Century, 
that he gives a Reaſon why the contracting the Number or 
Species ſhould be no Objection to the Reality of thoſe which 
remained. As the Numbers of Heathens, to be converted, leſ- 
ſened ; ſo ſhould the Numbers of Miracles. I will only add, 
on this Head, that if, contrary to all good Interpretation, St. 
Chryſoſtom were ſuppoſed to have inſiſted on ſuch Reaſons as 
would prove, that he was ſenſible, and in Effe& acknowledged 
no Miracles to exiſt in the Fourth Century ; the Hypotheſis of 


* T . ey iexir, Ono, onpria & 1 voy. . 
T Ela d d jos pile argtias gos. IIa ęæ TOANGY yap axed 80 1 our xaos 
x) ae. Gilg: dic Th Tire YNwooais inansr Tails 0 E voy 08 Bx Ari. 
＋ IHavai;s pn, (a) Ta onueia & Toi; mireugow, alles Toi amiroig. | Ogate, ors 8X) 
r g- bg Ta Oed, a Tiwari irs 73 EYETEIAAL T Twv uncles wide. 
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our Anonymous Author muſt labour as much as mine, For it 
is as inconceivable that a Perſon, who had forged a moſt par- 


ticular Account of ſeveral Miracles which he ſuppoſed himſelf 
to have ſeen, ſhould Forget all the Pains which he had taken 
in dreſſing up that Falſhood in the Charms of Eloquence, and 
publickly delivered to the People ; and declare publickly to the 
People in another Oration, that he muſt acknowledge there 
were no Miracles; — as that he ſhould forget a Fact of which 


he had been an Eye-witneſs. 
I ſhall now juſt hint thoſe Reaſons which ſeem to me to 


make it a moral Impoſſibility that miraculous Powers ſhould 


ceaſe in the Church with the Apoſtles. 
Firſt, On Account of the numberleſs Prejudices which Hea- 


thens, who were to be converted to Chriſtianity after the Death 


of the Apoſtles, entertained againſt our holy Religion, the Pro- 
pagation of it muſt have ceaſed after the Death of the Apoſtles. | 


if miraculous Power had ceaſed with them. 
Secondly, Chriſtians could not have been ſupported under the 


Violence of Perſecution, but * muſt have yielded to Torture, 
and 


** Cyprian, in that very Treatiſe where he argues againſt Indulgence to the 
Lapſed, ſays in the Perſon of one Lapſed Me in congreſſione pugnantem crucia- 

menta varia & ſupplicia longa vicerunt. — C. 11. He immediately anſwers, 
Potęſt Ciro proficere ad veniam cauſa talis. Bid. He clearly ſaw, that if God 
did not miraculouſly ſupport, Man in ſuch Circumſtances muſt fall. St. Cyprian 
confirms his Opinion by the Example of two celebrated Perſons, who having at 
firſt fallen before Perſecution, at laſt triumphed as Martyrs. So remark- 
ably does God ſome Times make his Power appear in Weakneſs! It de- 
ſerves very well to, be obſerved that St. Chryſaſtom, (Orat. 2. in Babyl.) 
Sozomen, (L. V. C. 19.) and Theadoret, (L. III. C. 10.) declare that Julian 
ordered the Prieſt of the Temple to be tortured, in order that he might lay 
the Crime of burning Apollos Temple on the Chriſtians. One would natu- 
rally conclude, that as it was the Intereſt of the Prieſt to have it believed that 
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and the whole Chriſtian Church been diſperſed, had TITER 
Powers ceaſed with the Apoſtles. 

Thirdly, The Prophecies of our Lord concerning the Deſo- 
lation of Jeruſalem, muſt have been proved falſe, had not the 
repeated Attempt of Jews and Heathens, to defeat thoſe Prophe- 
cies, been miraculouſly diſappointed ; that is, had miraculous 
Powers ceaſed with the Apoſtles. + 

Fourthly, Perſons, converted to Chriſtianity by the Apoſtles, 
were endued with miraculous Powers. It is entirely incredible 
that great Numbers of theſe ſhould not ſurvive the Apoſtles. 
But if they did fo, and miraculous Powers ceaſed with the 
Apoſtles, theſe holy Converts muſt on a ſudden be deprived of 
the miraculous Powers on the Death of the laſt ſurviving A- 
poſtle St. John, And ſuch a ſudden Deprivation muſt ſtrongly 
influence the whole World who knew the Fact, to conclude 
that God had deſerted the Chriſtian Church, as he formerly did 
the Jewiſh ; eſpecially ſince no Prophecy of this ſudden Depri- 
vation could be produced, together with Reaſons which might 
evince the Reaſonableneſs of depriving the Church of theſe mi- 
raculous Powers on a ſudden, conſiſtently with his continuing 
his Favour to it. Nor could unaſſiſted Reaſon diſcover why theſe 


the Chriſtians burnt the Temple, he would not need any Torture to bring 
him to this Confeſſion ; eſpecially when he knew that ſuch a Confeflion would. 
be extremely acceptable to the Perſon who was to torture him. And when 
we hear that he ſuffered the moſt exquiſite Tortures, and yet confeſs'd nothing 
againſt the Chriſtians, but on the contrary that the Fire was ſent by God, 
(as Chry/e/tom maintains ;) muſt we not be obliged to ſay that here was a 

ſupernatural Power which prevented the Confeſſion of the Prieſt, and baffled 


the Apoſtate's Deſigns in this Inſtance as much as the foregoing ? 


miraculous 


(887) 
miraculous Powers ſhould ceaſe univerſally in the Church 1 
the Deceaſe of the laſt Apoſtle *. 

In the laſt Place, it is utterly incredible that when the Fa- 
thers of the Church, in their Writings from the Death of the 
Apoſtles to the Eſtabliſhment of Chriſtianity, recorded ſo many 
Miracles and fo circumſtantially as they appear to be; no one 
of their violent, vigilant and quick- ſighted Adverſaries, who 
applied themſelves to write exact Diſcourſes againſt Chriſtianity, 


ſhould diſcover one of theſe Miracles to be a Forgery, if they were 
all ſo — eſpecially ſince ſuch a Diſcovery would have been 1 
the greateſt Importance to the Cauſe of Paganiſm. 

And ſince it is utterly incredible on many Accounts, Fg 
miraculous Powers ſhould ceaſe in the Church with the Apoſtles, 
I conclude that it is a moral Impoſlibility ; or a Contradiction 
Zo all thoſe Maxims by which Men judge of God's moral Con- 


*The Arguments which I have above urged, to prove the Abſurdity of 
ſuppoſing Miracles to ceaſe at the Death of St. John, go on a Suppoſition 
that the Death of this Apoſtle was known to the Church very exactly. But 
if it was not thus known, the Abſurdity of the Suppoſition muſt appear ftill 
more plainly, For if the Chriſtians could not reconcile the univerſal Ceſſation 
of Miracles in the Church upon the Death of the laſt Apoſtle, with a Suppo- 
ſition of God's ſtill preſiding over his Church, even when they knew that St. 
Fobn, the laſt ſurviving Apoſtle, died at ſuch a Time and Place, they muſt 
be thrown into much greater Confuſion in an Attempt to reconcile this uni- 
verſal and immediate Ceſſation of Miracles, when they knew nothing of St. 

obn's Death. And that there was the greateſt Uncertainty on the Subject 
of St. John's Death, is moſt evident. St. Chry/e/tom ſuppoſes him to live an 
Hundred and Twenty Years. Others ſuppoſe him only to live an Hundred. 
Others again ſuppoſe that he was tranſlated to Heaven like Enoch and Elias. 
Others ſuppoſe that he laid down in his Grave as a Bed, and ſleeps there as 
living People do, and that Miracles are performed there, See Chryſoſtom Serm. 
de S. Joann, Photius Cod. CCXXIX. & St. Auguſtine Tract. 124. in Joann, 
So that our Anonymous Author ſhould have taken ſome Pains to inquire 


into the Aera which he ſuppoſes of ſo _ Conſequence, 4 
u 
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duct with regard to Mankind, and their moral Conduct with 
reſpect to each other. 

Our Anonymous Author is * not content to conclude his 
Diſcourſe without an Harangue on the Abſurdity of making the 
Fathers indiſputable Expounders of Scripture, or, in other 
Words, infallible Judges. As though there were any Connexion 
between theſe two next Concluſions and the laſt. The Scripture 
is ſufficient (with God's Grace) to Salvation; — therefore we need 
not the Fathers as Guides, The Scripture is clear in all Points 
neceſſary ; therefore we need no! the Fathers as Interpreters — 
THEREFORE we muſt not admit the Fathers as proper Witneſſes 
of Matter of Fact, which they affirm upon their own Knowledge, 
concerning the Means by which God accompliſhed that important 
Event, the Converfion of the Heathen World to Chriſtianity. 

But as this Anonymous Author loves not any Argument 
which ſeems to attribute Authority to the Fathers, let him try 
to diveſt himſelf of Prejudices, by conſidering the following 
Argument, which regards a celebrated Author of the preſent 
Age. Suppoſe I ſhould ſay, that as Scripture is ſufficient to 
Salvation, and clear in neceſſary Points ; therefore I do not 
need to admit Dr. Middleton as a Guide or Interpreter of it; 
Would this Author allow me to conclude, that therefore I 
ought not to admit Dr. Middleton's Account of the ridiculous 
Pretences to Miracle in Hal), as true? Surely, if this Author 
would admit the Concluſion, he would hardly find one Perſon 
in England, who would agree with him, And he will never 
be able to prove, that this is not actually the ſame as his Con- 
clufion with regard to the Fathers, 

However, St: Cyprian might have expected a milder Treat- 
ment than he has found from this Author, on Account of 


* Introduct. Diſc. P · 43: e. — 
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a very * remarkable Paſſage, in which he declares, in as ſtrong 
Terms as can poſlibly be conceived, that in Matters of Doctrine 
and Practice, the Word of God and not the Determinations, the 
Opinions or Practices of the Fathers are to be regarded. 

I ſhall conclude this Examination by obſerving, that the 
Uſes which this Anonymous Author pretends may be made of 
the Fathers, are in Reality none at all. 

For in the firſt Place he ſuppoſes that the Fathers are of Uſe 
to us in delivering and atteſting the Books of Holy Writ. But 
if according to the Hypotheſis of this Anonymous Author, we 
ſuppoſe them ſuch Knaves as to deliver the moſt important 
Facts as true, when they either had forged them themſelves, or 
knew them to be ſo; — What Credit can any rational Man 
give to their Delivery or Atteſtation of Holy Writ ? And ſince 
the Anonymous Author does not pretend but that they were 
as honeſt as the Generality of People in the Ages in which they 
lived ; how can any rational Man believe on the Authority of 
Tradition of Ages which he ſuppoſes to have been compoſed of 


| Knaves and Fools, that the Books which we receive as the 


Word of God, were in Reality wrote by the inſpired Pen-men ? 
However, he uſes the moſt ridiculous Shuffle imaginable, and 
pretends to take Refuge in the Notoriety of the Fact. But how 
could the Fact, viz, that the Canon of Scripture contains nothing 
but what was wrote by inſpired Perſons, become noTor1ovus, 


* Quad Chriſtus debeat ſolus audiri, Pater etiam de ccelo conteſtatur, di- 
cens : Hic eſt filius meus dilectiſſimus in quo bene ſenſi, ipſum audite. Quare 
fi ſolus Chriſtus audiendus eſt, non debemus attendere quid ALIUS ANTE 
NOS faciendum putaverit, fed quid qui ANTE OMNES eſt CHRIST US, 
prior fecerit. Neque enim HOMINIS CONSUETUDINEM fſequi oportet, 
ſed DEI VERITATEM : cùm per Efaiam Prophetam Deus loquatur et 
dicat, fine cauſa autem colunt me, mandata et doctrinas hominum docen- 
tes. Et iterum Dominus in Evangelio, &c. Epiſt, ad Czcil, de Sacram. F. TI. 
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unleſs by the Tradition of thoſe Ages which have paſs'd ſince 
Chriſt ? And how can theſe Ages deſerve Credit, if they were 
compoſed of Fools and Knaves ? 

In the next Place, our Anonymous Doctor pretends that the 
Fathers may be of Uſe to us in delivering the Opinions and 
Practices of the Ages in which they lived. But ſurely it is all- 
evident, that if they were wicked enough to repreſent as true, 
miraculous Facts which they knew to be falſe, they might be 
wicked enough to miſrepreſent the Opinions and Practices of 
the Ages in which they lived. Efpecially ſince there is often a 
greater and more immediate Advantage reſulting from the Miſ- 
repreſentation of the Opinions and Practices of People with- 
whom we live, than in any other Kind of Miſrepreſentation 
whatever. And it deſerves very well to be remembered and 
confidered, that almoſt every one of the Fathers were engaged 
in many Diſputes, which were generally managed with great 
Bitterneſs. And therefore Perſons who would in cool Blood 
miſrepreſent miraculous Facts, may reaſonably be ſuppoſed in 
many Inſtances to miſrepreſent the Opinions and Practices of 
Men againſt or in Favour of whom they had conceived ſtrong 
Prejudices ; eſpecially with whom they were engaged in Con- 
troverſy *. 

* Tt does indeed excite one's Mirth to (a) hear the Anonymous Author re- 
proach the Tunſ?alls and the Marilands as Perſons who have advanced further 
in the Paths of Pyrrho than any Men in England, becauſe they have diſputed 
whether ſome Pieces aſcribed to Tully were really genuine; at the ſame Time 
when himſelf is boldly deftroying the Authority of all the Fathers. This 
is pretty much the ſame Caſe as though a Man ſhould reproach me with 
want of Civility, becauſe I maintained that at ſuch a Time a Footman 
appeared in his Maſter's Clothes, but yet was diſcoverable by his aukward Air; 
and at the fame Time the Reproacher ſhould affirm that all the Gentry and 
Nobility in the Kingdom were Knaves, | 

(a) See Poſtſcript to Introduct. Diſc, 
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In the laſt Place, is pretended that the very Errors of the 
Fathers may be of ſo much Uſe as to inſtruct us that we ought 
frequently to compare our Faith with the Standard of Scripture. 
But this 1s a mere Flouriſh, For before we can make any Uſe 

of the Errors of the Fathers, we. muſt know them. And be- 

fore we can know them, we muſt have diligently compared 
the Opinions of the Fathers with the Declarations of Scripture. 

But before we can compare theſe, we muſt have affixed a Senſe 

to the Texts of Scripture, i. e. we muſt have made our Syſtem 
of Faith out of Scripture. But before we do this, we muſt. 
be convinced of the Truth of this Maxim, Scripture 7s the 
Standard by which we are to form our Faith, and conſequently 
to which we ought frequently to refer our Faith in order ta 
reduce any Irregularities. So that upon the Whole, before we 
can know the Errors of the Fathers, we muſt be polſels'd of 
that Maxim which the Anonymous Writer ſuppoſes us to gain 
from thoſe Errors. We may therefore very properly compare 
the laſt Paragraph of the Anonymous Writer's Introduftory 
Diſcourſe to the Painter's celebrated Picture of an Horſe run- 
zing,—only turn it as it ought to be, and he is an Horſe: 
gumbling, 
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Page 5. in the Note, after Enquiry, &%«, p.” - . read 57. 
— 70, Line laſt, for Domniam”” read Demniga;” 3 
— 32. in the firſt Line of the Note, after © IntroduR, Diſc,” read © p. 15.“ 
—— 34. Eine 23. after *© Cyprian dele © alſo,” 2h 
— 58. read the Greek interrogatively. I 
—— 62, Line 13, read © cplies for © anſwers? And the Greet up 
Notes“ and + interrogatively. 


In Page 2. among the Editions of the Fathers, add, 


Bibliotb. Vet. Pat. — — Pariſ. 1624 
Clem. Alex. — — _ Oxon, 1715. 


In Page 23. Line 16. after the Word Advantage, add, 


The fame Reaſoning holds good with * to St. Athanaſius's 


Life of Antbony the Great.” 
In. Page 28. Line 3. from the Bottom, after the Ward pe 


add, 

Had St. Chryſoſtom aſſured us ever ſo ſolemnly, that the wild 
Beaſts appointed to devour St. Ignatius, or any of the Martyrs 
of thoſe Ages, were ſtruck miraculouſly with a reverential Awe 
of thoſe holy Perſons, as in the Caſe of Daniel, our Anony- 
mous Writer would have fallen fou! upon the Relator becauſe 
he was an Orator.— But when the plain, the ſimple, the Apo- 


ſtolic Father St. Ignatius * himſelf aſſures us, that from what 
had happened to others, he expected that he himſelf might 


thus miraculoufly diſarm the wild Beaſts, a Man muſt have 
loſt all Senſe of Modeſty who will not allow the 8 1 
St. Jobn's Diſciple in this Caſe. 
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Epiſt. ad Rom. Biblioth. Vet. Pat. Vol. I. 
In Page 31. Line 20. after the Word Power, add, 


I muſt defire the Reader carefully to obſerve that St. Chry- 
tom in his admirable Panegyric upon St. Ignatius, where. he 
attributes Virtue to the Tembs of Martyrs, does not expreſly 
mention any Miracles which he knew or had heard to be per- 


formed in theſe Places, He only * from Analogy, and 


builds 
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builds his Reaſoning on ſuch a Fact as cannot be diſputed By: 
any Chriſtian, viz. * the dead Man's being raiſed to Life by 
touching the Bones of Elias. If, + fays he, ſuch Things as 
theſe happened in the old World, when God's Spirit was not 
poured forth in ſuch abundant Meaſure on Mankind, may we 
not at leaſt reaſonably expect ſome Relief even in theſe Days 
at the Tomb of ſuch a diſtinguiſh'd Martyr as St. Ignalius, 
the Diſciple of St. John, ordained Biſhop of Antioch by the 
holy Hands and diſcerning Spirits of the whole Choir of Apo- 
ſtles; entruſted with the Charge of twenty Myriads of Souls, 
in che moſt perilous Times, when a moſt ſkilful Pilot Was 
required to weather out the Storm of Perſeeution; and in the 
laſt Place, who was peculiarly choſe by Providence to be. led 
in the glorious Chains of a Confeſſor from the Eaft to the Meſt, 
the Admiration of all Nations, to be crowned with Martyrdom 
in that City which was the Miſtreſs of the World? 


* Oονοο - S provoy πνjονα x auTX ai Ynxa Twy ayiuy, mivualixns aden rn 

— (fopira: xagile, E. yap im: Eg, Teo ce, w Inxns vixeo de-, Te 
ddr Tar f dilge nge 8 gde Gun eanaunnge rr, WOANNW annoy vou ofe , 

1 Age 1 Ng, dr: hg n Te mivpual®- i Erigyt1c, is dixns peels Wirtws * 


wo tete imomdonoJu duννu. Orat. in 8. Ignat. 
+ See the whole Oration. 


1 57, after Line 16, from the Top, read the Allbining 3 Note 
after the Words Apoſtolic Writings. 


The Reader muſt allow me to obſerve the great Ignorance which our Ano-- 
ymous Writer betrays, when he ſays, in his Compariton of the Fathers of the 
hree firſt Centuries with thoſe of the Fourth. There never was any Period 

* of Time, in all Eccleſiaſtical Hiſtory, in which — ſo many ſpurious Books 
„ were forged and publiſhed by the Chriſtians, under the Names of- Chriſt and 
e the Apoſtles, and the Apoſtolic Writers, as in thoſe primitive Ages, ſeveral 
j of which forged Books are frequently cited and applied to the Defence of 
* Chriſtianity, by the moſt eminent Fathers of the ſame Ages, as true and: 
> genuine Pieces, and of 1 Authority with the Scriptures themſelves.“ p. 37, 


38. 


| 1 of this. e Unruh, het 5 vs to Br rab 82 5 
and uſeful Preliminary Diſcourſe to his Tranſlation of the genuine, Writings) of 5 
2 Apoſtolic Perſons :* In which that candid Enquirer into Antiquity ackFowleds 55 | 
that ſome of the Ancients did cite, as genuine Productions of the Apoſtles or. 
"Az oſtolic Perſons, Pieces which were ſpurious. But who were theſe Ancients 2 
Do they come within the three firſt Centuries ? or are they Writers oft 
Fourth Century? For Anonymous prefers the latter to the former. Tray 
they are Epiphanius, Ruffinus, and the Author of ſome imperfe& Pieces pub- 
liſhed with St. Chryſatom's Works. One would ſcarcely think, that a Perſon 
pretending to the Character of a Scholar, would call theſe Writers the moſt 
eminent F athers of. the three firſt Centuries, when Epiphanius, the only Author 
902 of any Sort of Credit among them, flouriſhed in the Fourth Century, and 
. converſed with St. Ferom, &c. But an Anonymous Cayiller dares do any Thi 
<2 N. B. Dr. Wake mentions not one ſingle Performance aſcribed to bur Lord, 22 4 


cept the Epiſtle to Agbarus; and this is mentioned by no Writer before Ede 
au, who is well known to have flouriſhed in the Fourth — | 


